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|. GETHSEMANE (268-2609). 


Jesus Prays on the Mount of Olives 


39 He came out and went, as was his custom, to the Mount of Olives, and the disciples followed him. 
40 When he reached the place, he said to them, “Pray that you may not come into the time of trial."ig) 
41 Then he withdrew from them about a stone's throw, knelt down, and prayed, 42 “Father, if you are 
willing, remove this cup from me, yet not my will but yours be done.” [[43 Then an angel from heaven 
appeared to him and gave him strength. 44 In his anguish he prayed more earnestly, and his sweat 
became like great drops of blood falling down on the ground.]]n) 45 When he got up from prayer, he 
came to the disciples and found them sleeping because of grief, 46 and he said to them, “Why are you 
sleeping? Get up and pray that you may not come into the time of trial." Luke 22: 39-46 


26 When they had sung the hymn, they went out to the Mount of Olives. Mark 14: 26 


Jesus Prays in Gethsemane 


32 They went to a place called Gethsemane, and he said to his disciples, “Sit here while | pray.” 33 He 
took with him Peter and James and John and began to be distressed and agitated. 34 And he said to 
them, “My soul is deeply grieved, even to death; remain here, and keep awake.” 35 And going a little 
farther, he threw himself on the ground and prayed that, if it were possible, the hour might pass from 
him. 36 He said, “Abba, Father, for you all things are possible; remove this cup from me, yet not what 
| want but what you want.” 37 He came and found them sleeping, and he said to Peter, “Simon, are you 
asleep? Could you not keep awake one hour? 38 Keep awake and pray that you may not come into the 
time of trial; the spirit indeed is willing, but the flesh is weak.” 39 And again he went away and 
prayed, saying the same words. 40 And once more he came and found them sleeping, for their eyes 
were very heavy, and they did not know what to say to him. 41 He came a third time and said to them, 
“Are you still sleeping and taking your rest? Enough! The hour has come; the Son of Man is betrayed 
into the hands of sinners. 42 Get up, let us be going. Look, my betrayer is at hand.” Mark 


14:32-42 


30 When they had sung the hymn, they went out to the Mount of Olives. Matt. 26: 30 


Jesus Prays in Gethsemane 


36 Then Jesus went with them to a place called Gethsemane, and he said to his disciples, “Sit here 
while | go over there and pray.” 37 He took with him Peter and the two sons of Zebedee and began to 
be grieved and agitated. 38 Then he said to them, “My soul is deeply grieved, even to death; remain 
here, and stay awake with me.” 39 And going a little farther, he threw himself on the ground and 
prayed, “My Father, if it is possible, let this cup pass from me, yet not what | want but what you want.” 
40 Then he came to the disciples and found them sleeping, and he said to Peter, “So, could you not 
stay awake with me one hour? 41 Stay awake and pray that you may not come into the time of trial; 
the spirit indeed is willing, but the flesh is weak.” 42 Again he went away for the second time and 
prayed, “My Father, if this cannot pass unless | drink it, your will be done.” 43 Again he came and 
found them sleeping, for their eyes were heavy. 44 So leaving them again, he went away and prayed 
for the third time, saying the same words. 45 Then he came to the disciples and said to them, “Are you 
still sleeping and taking your rest? Now the hour is at hand, and the Son of Man is betrayed into the 
hands of sinners. 46 Get up, let us be going. Look, my betrayer is at hand.” Matt. 26:36-46 


After Jesus had spoken these words, he went out with his disciples across the Kidron Valley to a 
place where there was a garden, which he and his disciples entered. John 18: 1. 


AFTER reciting the Hallel 


According to Mark and Matthew, spsjearres. The singing of a hymn (that is, a psalm) 
might have occurred at the close of an ordinary meal, but as the two evangelists have 


mentioned the Pasch, the hymn here can only be the Hallel. Before this time the book 
of Jubilees (49: 6) had already made mention of the thanksgiving after the Pasch. 


with the Eleven and praying to His Father, Jesus left 


All four evangelists use c£epyoua:, which St. Luke expressly understands of the 
departure from the Upper Room, and this is the natural meaning in the other gospels. 


the Upper Room and made His way to the Mount of Olives; crossing the brook Cedron, 
He went to a place called Gethsemane where there was a garden, St. John mentions 
neither Gethsemane nor the Mount of Olives, but it may be said that he is careful to 
show that the place to which Jesus went was at the foot of the hill and that a garden 
was there. David had crossed the Qidron, or ‘black torrent,’ amidst the tears of the 
people, after Achitophel’s treachery. 


23 Now the rest of all the acts of Asa, all his power, all that he did, and the cities that he built, are they 
not written in the Book of the Annals of the Kings of Judah? But in his old age he was diseased in his 
feet. Kings 15: 23. 


The brook is always dry except after the heavy rains, but there were doubtless bridges 
for crossing then as there are now. It is possible that Jesus and His disciples made the 
steep descent from the upper city into the valley by the street of steps which has been 
recently discovered. 


Discovered by the Asumptionist Fathers in their grounds. The steps are shown us in 
our plan of Jerusalem. 


The little group would not have dreamed of traversing the Temple enclosure so late at 
night ; they went round, passing under the pinnacle formed by the southeastern angle 
of the Temple walls on which the light of the full moon shone. Then they entered the 
narrow valley which would be shrouded in darkness, passing the tombs (Page 231) 
which line its eastern side, finally arriving at a walled enclosure whither Jesus had often 
resorted with His disciples. It was there that they spent the night when there was no 
time to get as far as Bethany. The name Gethsemane, ‘ oil-press,’ shows that there 
must have been a rustic apparatus among the olive trees which were in sufficient 


numbers to give the place the appearance of an Oriental garden. At the beginning of 
April, if the sirocco blows, the nights are already warm enough to make it possible to 
sleep on the ground wrapped in a cloak. If, on the other hand, it was cold, as it appears 
to have been that night, 


54 Peter had followed him at a distance, right into the courtyard of the high priest, and he was sitting 
with the guards, warming himself at the fire. Mark 14: 54. 


the Apostles would seek the shelter of some sort of barn and lie on mats. 


Accustomed to this casual manner of spending the night, the Eleven were ready to 
settle down without ceremony; but Jesus said to them: ‘Sit you here while | pray.’ Then, 
full of sadness, He took with Him Peter, James and John, as on the day of the 
Transfiguration, wishing to have the support of their sympathy: ‘My soul is sorrowful 
even unto death. Stay you here and watch.’ Then, as it were tearing Himself from the 
comfort of their presence, He went forward about a stone’s throw. There, beset by fear 
and despondency, He sank to the ground and prayed. 


Where this prayer was uttered a memorial church was built at the end of the fourth 
century, since discovered by the Franciscans. (Cf. Jerusalem, by Vincent and Abel, Il, 
pp. 1007 ff.) They have rebuilt the basilica, where liturgical prayer is offered to God day 
and night in union with the agonizing heart of Jesus. 


St. Luke has given His anguish the name agonia, which does not mean the pangs of 
death, as ‘agony’ does with us, but the anxiety caused by some _ undefined 
apprehension of impending evil. It was of such a nature that our Saviour’s sweat 
became like drops of blood trickling to the ground. 


Prostrate on the ground Jesus prayed that, if it were possible, the approaching hour 
might pass by Him, as a flood might spare some little nook from destruction. He 
prayed: ‘Abba, Father, all things are possible to Thee. Remove this chalice from Me. 


But not what | will, only what Thou wilt.’ The despondency, the bloody sweat, the fear 
shown in the presence of torment of soul and body, the prayer to avert the chalice 
which He had so greatly desired to drink, that poor humanity so like to our own: these 
things have not been able to scandalize the worshippers of Jesus. On the contrary, 
they find in them only a strong (Page 232) appeal to their love. Nowhere was the Son 


of God brought lower for our sakes. Even those who do not believe are unable, if they 
have any feeling at all, to remain insensible to so deep an expression of human 


affliction. Yet there are some who show surprise that Jesus, but lately so confident of 
His triumph over death, should so soon afterwards allow Himself to be thus 
overwhelmed by His forebodings. But they forget that this is characteristic of our 
nature, a characteristic which is found more emphatically in the noblest specimens of 
human nature and renders them more responsive and more sensitive to adverse 
impressions. When a general launches his troops to victory he fires them with his own 
enthusiasm; when he has a foreboding that he will die in the battle his soul is troubled. 
So it was with Wolfe on the eve of the battle of Quebec against Montcalm. We are not 
ashamed to use such examples, for they are not profane merely because they are 
human; and it is the humanity of Jesus that is here revealed to us, a humanity 
altogether like to our own save for sin, even with a completely human will that abhors 
suffering—and what suffering! That suffering was all the greater in that the will of Jesus 
did not hesitate for a moment. The only thing He willed was His Father's will: “ Not what 
| will, but what Thou wilt.’ 


He who descended by His human nature “a little lower than the angels,’ 


6 
You have given them dominion over the works of your hands; 
you have put all things under their feet, Psalm 8: 6 (LXX Version). 


was aided by an angel from heaven. But He specially needed the comfort of His 
friends. He returns, therefore, to His disciples, but finds them sleeping— even Peter 
who had so vehemently protested his friendship. Jesus says to him: ‘Simon, sleepest 
thou? Couldst thou not watch one hour? Watch and pray that you enter not into 
temptation. The spirit is willing ‘- Simon knew that — ‘but the flesh is weak’— and he 
was about to prove that once more. To add example to precept, as Jesus always did, 
and especially because His burdened soul felt eased only in His Father’s presence, He 
again withdraws to pray. Again He returns to the disciples and finds the same 
disheartening apathy: they are again sleeping, that first deep and overpowering sleep 
of which they are ashamed and for which they know not how to excuse themselves. 
Jesus prays a third time and again returns; but on this occasion He turns no more to 
seek the sympathy of His friends. He (Page 233) faces the danger that is fast 
approaching by His Father's order. Hence He says to the stupefied sleepers: ‘Sleep on 
now and take your rest.’ The time for prayer is gone. The hour is come; behold the Son 
of Man is to be betrayed into the hands of sinners’ Then, no doubt seeing that they feel 
this friendly irony more than His reproaches, He says: ‘Rise up: let us go. Behold he 
that betrayeth Me is at hand’ The time had come to gather together. Perhaps the other 
eight Apostles ran up at hearing the noise, or more probably Jesus with Peter, James 


and John came and rejoined them in some sheltered place where, as we may well 
suppose, they were still asleep. 


Il, JESUS IS JUDGED BY THE JEWS 


His arrest (270). 


The Betrayal and Arrest of Jesus 


47 While he was still speaking, suddenly a crowd came, and the one called Judas, one of the twelve, 
was leading them. He approached Jesus to kiss him, 48 but Jesus said to him, “Judas, is it with a kiss 
that you are betraying the Son of Man?” 49 When those who were around him saw what was coming, 
they asked, “Lord, should we strike with the sword?” 50 Then one of them struck the slave of the high 
priest and cut off his right ear. 51 But Jesus said, “No more of this!” And he touched his ear and 
healed him: 52 Then Jesus said to the chief priests, the officers of the temple police, and the elders 
who had come for him, “Have you come out with swords and clubs as though | were a rebel? 53 When 
| was with you day after day in the temple, you did not lay hands on me. But this is your hour and the 
power of darkness!” Luke 22:47-53 


The Betrayal and Arrest of Jesus 


43 Immediately, while he was still speaking, Judas, one of the twelve, arrived, and with him there was 
a crowd with swords and clubs, from the chief priests, the scribes, and the elders. 44 Now the 
betrayer had given them a sign, saying, “The one | will kiss is the man; arrest him and lead him away 
under guard.” 45 So when he came, he went up to him at once and said, “Rabbi!” and kissed him. 46 
Then they laid hands on him and arrested him. 47 But one of those who stood near drew his sword 
and struck the slave of the high priest, cutting off his ear. 48 Then Jesus said to them, “Have you 
come out with swords and clubs to arrest me as though | were a rebel? 49 Day after day | was with 
you in the temple teaching, and you did not arrest me. But let the scriptures be fulfilled.” 50 All of them 
deserted him and fled. 


51 A certain young man was following him, wearing nothing but a linen cloth. They caught hold of 
him, 52 but he left the linen cloth and ran off naked. Mark 14: 43-52 


The Betrayal and Arrest of Jesus 


47 While he was still speaking, Judas, one of the twelve, arrived; with him was a large crowd with 
swords and clubs, from the chief priests and the elders of the people. 48 Now the betrayer had given 


them a sign, saying, “The one | will kiss is the man; arrest him.” 49 At once he came up to Jesus and 
said, “Greetings, Rabbi!” and kissed him. 50 Jesus said to him, “Friend, do what you are here to do.” 
Then they came and laid hands on Jesus and arrested him. 51 Suddenly one of those with Jesus put 
his hand on his sword, drew it, and struck the slave of the high priest, cutting off his ear. 52 Then 
Jesus said to him, “Put your sword back into its place, for all who take the sword will die by the sword. 
53 Do you think that | cannot appeal to my Father, and he will at once send me more than twelve 
legions of angels? 54 But how then would the scriptures be fulfilled, which say it must happen in this 
way?” 55 At that hour Jesus said to the crowds, “Have you come out with swords and clubs to arrest 
me as though | were a rebel? Day after day | sat in the temple teaching, and you did not arrest me. 56 
But all this has taken place, so that the scriptures of the prophets may be fulfilled.” Then all the 
disciples deserted him and fled. Matt. 26: 47-56 


2 Now Judas, who betrayed him, also knew the place because Jesus often met there with his 
disciples. 3 So Judas brought a detachment of soldiers together with police from the chief priests 
and the Pharisees, and they came there with lanterns and torches and weapons. 4 Then Jesus, 
knowing all that was to happen to him, came forward and asked them, “Whom are you looking for?” 5 
They answered, “Jesus of Nazareth."la) Jesus replied, “| am he.” Judas, who betrayed him, was 
standing with them. 6 When Jesusjci said to them, “I am he,’ig they stepped back and fell to the 
ground. 7 Again he asked them, “Whom are you looking for?” And they said, “Jesus of Nazareth.’ 8 
Jesus answered, “I told you that | am he.if So if you are looking for me, let these people go.” 9 This 
was to fulfill the word that he had spoken, “I did not lose a single one of those whom you gave me.” 10 
Then Simon Peter, who had a sword, drew it, struck the high priest’s slave, and cut off his right ear. 
The slave’s name was Malchus. 11 Jesus said to Peter, “Put your sword back into its sheath. Am | not 
to drink the cup that the Father has given me?” John 18: 2-11. 


Judas drew near. He knew the way, for he too had often been to that place along with 
the other disciples. He was well aware that Jesus would not go as far as Bethany that 
night, for the night of the Pasch had to be spent at Jerusalem; the Mount of Olives 
counted as part of Jerusalem. 


The lost disciple was acting merely as guide for the police, for the chief priests who had 
planned Jesus’ arrest had provided their own men for the purpose, armed with swords 
and cudgels. But to make doubly sure they had demanded from the Roman tribune 
responsible for the guard of the Temple a detachment of the cohort assigned to that 
task. The tribune, either after consulting Pilate or else acting on his own authority, 
came in person, ordering his soldiers to follow with arms and torches. He brought them 
merely to keep order, ready to intervene in case the Galileans showed signs of 
resistance; but they took no part in the arrest, as even the fourth gospel declares, the 
only one of the four to make mention of their presence. There the Roman soldiery are 
naturally put in the place of honor, the priests and Jewish captains of the Temple 


bringing up the rear. Judas had given the leaders of the band the following sign: 
‘Whomsoever | shall kiss, that is He. Lay hold on Him and lead Him away securely.’ 
Coming up to Jesus, who from a distance was still indistinguishable from His disciples 
in VOL. 11.—Q (Page 234) the dim light, he courteously saluted Him as Rabbi and 
kissed Him. Thereupon Jesus for the last time called him ‘Friend,’ and then, as though 
sickened by the thought of that kiss, added: ‘(A kiss) for what thou art come (to do)! 


(Matthew 26: 50. Cf. the note on these words in the author’s commentary on St. 
Matthew ; ‘ é¢’8 wdpe has the appearance of a sudden exclamation, but it is difficult to 
explain. It cannot be a question, ad quod or ad quid venisti?, for the relative is never 
used as an interrogative. It is not an exclamation like: ‘That is what you have come for, 
then!’, for 6 is never used as a synonym for oiov. Some have understood the addition 
of a word, as: ‘ Do what you have come for,’ or: ‘ What you have come here for | know 
not’ (Schanz). Perhaps the best solution is to understand the words as referring to the 
kiss just given: ‘A kiss, friend, for what you have come to do!’ This would be exactly 
what St. Luke has said more plainly Luke 22:48). 


But the Son of God refused to permit such a base betrayal to overshadow the dignity of 
His attitude and His resolution, Therefore He went forward and said : ‘ Whom seek ye?’ 
and received the answer: ‘Jesus of Nazareth.’ He replied simply: ‘l am He.’ At this, 


those who had spoken started back and fell to the ground. This incident is preserved 
for us by St. John alone, who saw in it a sign of the supernatural power of Jesus 


manifested by His accent, His look, and the authority which emanated from His person. 
Doubtless it would be an exaggerated view were we to picture all the bystanders falling 
down like tin soldiers. Those who had pushed forward to speak fell back overwhelmed 
by His majesty 


44 Some of them wanted to arrest him, but no one laid hands on him. Cf. John 7: 44 ff. 


and fell over the others; but they picked themselves up quickly enough. Jesus again 
asked them whom they were seeking so that He might secure the release of His 
disciples, like a leader who shoulders all the responsibility and refuses to implicate 
anyone: ‘If therefore you seek Me, let these go their way.’ 


St. John here applies to this occasion of temporal danger what Jesus had formerly (17: 
12) said of the danger threatening His Apostles from the religious and moral point of 
view. 


His aggressors at once laid hands on Him. 


A proof that these were not Roman soldiers but the Jewish Temple guard is the fact 
that the first to come forward, desirous of showing his zeal, though without incurring 
much danger seeing that Jesus had excluded His followers from the affair, was a 
servant of the high priest named Malchos. 


(The name Malchos is a Semitic name with a Greek termination. ) 


But he had failed to reckon with the impulsive courage of Peter who drew his sword 
and cut off the man’s right ear. All four evangelists agree in describing him as a (Page 
235) servant of the high priest and ascribing the deed to one of the disciples; but St. 
John alone names Malchos and Simon Peter, the others probably omitting the names 
out of caution, at least as regards the name of Peter. St. John’s positive designation of 
Peter, however, is completely in accord with the character of the gallant friend of Jesus 
who had so sincerely declared himself ready to die with Him. Then Jesus intervened 
and, as St. John records, said to Peter: ‘Put up thy sword into the scabbard. The 
chalice which My Father hath given Me, shall | not drink it? 


2 Now Judas, who betrayed him, also knew the place because Jesus often met there with his 
disciples. John 18: 2. 


These words form a sort of echo to His agony in the garden, which thus begins and 
ends with the acceptance of the chalice. St. John has passed over the scene of the 
agony in silence, as he does with many other incidents which are sufficiently recorded 
by the earlier gospels, though he here makes reference to it. Before His Father Jesus 
had lain prostrate. Before the band sent against Him by the Sanhedrin He stands erect. 
Is there not a noble human touch in that also? It reminds us of St. Thomas More who 
conscientiously strove to escape death, but went to it with heroic fortitude. 


St. Matthew records that Jesus added: ‘All that take the sword shall perish by the 


sword.’ Without doubt the cause was a just one, but resistance was bound to fail. The 


violence done was perpetrated by the authority which had the power of the sword and 


would have had no hesitation in using it. Peter is not blamed, but his example might 
have been contagious. Jesus has no desire that a fight should begin on His account. 
That was not in accordance with His part as Messiah. Moreover, He adds with certainty 
of His supernatural power: ‘Or thinkest thou that | cannot ask My Father, who would 
immediately send Me more than twelve legions of angels? ’But, so to say, He denied 
Himself this resource in consenting to drink the chalice. Had he not resolved to suffer, 
then how would the Scriptures be fulfilled which spoke of the sufferings of the just one, 
especially that passage which showed to all nations the servant of Jahweh expiating by 
His death the sins of all that were His? 
53 
Who has believed what we have heard? 
And to whom has the arm of the Lord been revealed? 
2 
For he grew up before him like a young plant 
and like a root out of dry ground; 
he had no form or majesty that we should look at him, 
nothing in his appearance that we should desire him. 
3 
He was despised and rejected by others; 
aman of sufferingial and acquainted with infirmity, 
and as one from whom others hide their faces) 
he was despised, and we held him of no account. 
4 
Surely he has borne our infirmities 
and carried our diseases, 


yet we accounted him stricken, 


struck down by God, and afflicted. 


But he was wounded for our transgressions, 
crushed for our iniquities; 

upon him was the punishment that made us whole, 
and by his bruises we are healed. 

6 

All we like sheep have gone astray; 
we have all turned to our own way, 

and the Lord has laid on him 
the iniquity of us all. 

7 

He was oppressed, and he was afflicted, 
yet he did not open his mouth; 

like a lamb that is led to the slaughter 
and like a sheep that before its shearers is silent, 
so he did not open his mouth. 

8 

By a perversion of justice he was taken away. 
Who could have imagined his future? 

For he was cut off from the land of the living, 
stricken for the transgression of my people. 

9 

They made his grave with the wicked 
and his tombje with the rich,{g 

although he had done no violence, 
and there was no deceit in his mouth. 


10 


Yet it was the will of the Lord to crush him with affliction. 
When you make his life an offering for sin,te 
he shall see his offspring and shall prolong his days; 
through him the will of the Lord shall prosper. 
11 
Out of his anguish he shall see; 
he shall find satisfaction through his knowledge. 
The righteous one, my servant, shall make many righteous, 
and he shall bear their iniquities. 
12 
Therefore | will allot him a portion with the great, 
and he shall divide the spoil with the strong, 
because he poured out himself to death 
and was numbered with the transgressors, 
yet he bore the sin of many 


and made intercession for the transgressors. Isaias 53. 


Then turning to address all the disciples Jesus said: ‘Suffer things to go thus far,’ and 
He healed the wound inflicted by the sword. This we gather from St. Luke alone; but 
had He not performed that act of kindness, would not (Page 236) Jesus have been 
reproached at His trial for the rash deed done by Peter? He healed Malchos, for the 
man was but the instrument in the abominable work of his masters. In the darkness 
Jesus could discern the ringleaders: priests, captains of the Temple guard, and elders 
of the people, who had come to seize their victim and, now that the deed had been 
done without much difficulty, were bold enough to show their faces. To them He said: ‘ 
Are ye come out as it were against a robber, with swords and staves? When | was daily 
with you in the Temple you did not stretch forth your hands against Me ; but this is your 
hour and the power of darkness.’ 


(These words are recorded by St. Luke, but they are quite in the style of St. John.) 


Now came the catastrophe. The presence of such important personages completely 
undermined the disciples’ courage; they all deserted their Master and fled. There was 
someone, however, who tried to follow Him, a young man who had been sleeping near 
at hand clad only in a light cloth. Attracted by the commotion, he had come upon the 
scene wearing nothing but that simple garment. He must have been devoted to Jesus, 
seeing that he sought to follow Him at that hour, despite the cold and his scanty 
clothing. He also was seized by the rabble, but leaving his linen cloth in their hands, he 
fled away naked. We learn this strange incident only from St. Mark, and we may ask 
who was this young man. Certainly not one of the Apostles; rather was it someone who 
had become attached to Jesus on occasion of His visits to that place with His friends. 
Probably it was St. Mark himself. If so, then this incident which had remained graven 
on his heart was the sign manual of his book. That night he had deserted Jesus with 
the rest; but he had understood better how much He deserved to be loved. 


Jesus is led to the house of Annas (2771). 


12 So the soldiers, their officer, and the Jewish police arrested Jesus and bound him. 13 First they 
took him to Annas, who was the father-in-law of Caiaphas, the high priest that year. 


24 Then Annas sent him bound to Caiaphas the high priest. John 18: 12-13, 24 


In our commentary on St. John we give the reasons for placing in the house of 
Caiaphas what, according to John, would have to be reserved for the house of Annas, 
did we not follow the Syriac Sinaitic MS. and St. Cyril of Alexandria in transposing v. 24 
to follow v. 13.) 


After Jesus had been arrested and His hands manacled, the tribune who retained 
command of the armed force led (Page 237) Him to the house of Annas, 


(It is not Known where the house of Annas stood. It is only since the thirteenth century 
that topographical tradition has concerned itself with the question (cf. Jéusalem, by 
Vincent and Abel, Il, p. 492). In order to bring Peter’s denials into harmony, according 
to the evidence of the Synoptists and St. John, Annas and Caiaphas have been 
supposed to have had separate apartments in the same house.) 


the father-in-law of Caiaphas who was high priest that year. That done, the soldiers 
fulfilled their office and probably returned to barracks. It may be wondered at that Jesus 
should be led to the house of Annas if Caiaphas was high priest. Annas also had been 
high priest, and after he had been deposed by the procurator Valerius Gratus in A.D. 
15 he saw five of his sons raised to the same dignity during his long life. His influence 
among the Jews had always been great, and no doubt Caiaphas, his son-in-law, 
wished to show him deference. It is no slander against this somewhat unscrupulous 
politician to judge, too, that he was in no way sorry to have the support of his 
father-in-law in this business, which had such bad beginnings and was to end in the 
delivery of an innocent fellow- Jew to the Romans. As we understand the sequence of 
events, it seems that Annas, once his curiosity had been satisfied, refused to take any 
responsibility. He had learned discretion and if, as Josephus tells us, he was regarded 
as an example of the fortunate man, 


Antiquities, XX, ix, 1: ‘ This eldest Annas proved a most fortunate man, for he had five 
sons who had all performed the office of high priest.’ 


this was probably due to the fact that he had had as little as possible to do with public 
affairs. Without so much as ordering the removal of the bonds from the hands of Jesus, 
he sent Him off to Caiaphas. 


Jesus at the house of Caiaphas. Peter’s threefold denial (272). 


Peter Denies Jesus 


54 Then they seized him and led him away, bringing him into the high priest's house. But Peter was 
following at a distance. 55 When they had kindled a fire in the middle of the courtyard and sat down 
together, Peter sat among them. 56 Then a female servant, seeing him in the firelight, stared at him 
and said, “This man also was with him.” 57 But he denied it, saying, “Woman, | do not know him.” 58 A 
little later someone else, on seeing him, said, “You also are one of them.” But Peter said, “Man, | am 
not!” 59 Then about an hour later still another kept insisting, “Surely this man also was with him, for 
he is a Galilean.” 60 But Peter said, “Man, | do not know what you are talking about!” At that moment, 
while he was still speaking, the cock crowed. 61 The Lord turned and looked at Peter. Then Peter 
remembered the word of the Lord, how he had said to him, “Before the cock crows today, you will 
deny me three times.” 62 And he went out and wept bitterly. Luke 22: 54-62 


53 They took Jesus to the high priest, and all the chief priests, the elders, and the scribes were 
assembled. 54 Peter had followed him at a distance, right into the courtyard of the high priest, and he 
was sitting with the guards, warming himself at the fire. Mark 14: 53-54 


Peter Denies Jesus 


66 While Peter was below in the courtyard, one of the female servants of the high priest came by. 67 
When she saw Peter warming himself, she stared at him and said, “You also were with Jesus, the man 
from Nazareth.” 68 But he denied it, saying, “I do not know or understand what you are talking about.” 
And he went out into the forecourt.t3 Then the cock crowed.im 69 And the female servant, on seeing 
him, began again to say to the bystanders, “This man is one of them.” 70 But again he denied it. Then 
after a little while the bystanders again said to Peter, “Certainly you are one of them, for you are a 
Galilean, and you talk like one.’ij) 71 But he began to curse, and he swore an oath, “I do not know this 
man you are talking about.” 72 At that moment the cock crowed for the second time. Then Peter 
remembered that Jesus had said to him, “Before the cock crows twice, you will deny me three times.” 
And he broke down and wept. Mark 14: 66-72 


57 Those who had arrested Jesus took him to Caiaphas the high priest, where the scribes and the 
elders had gathered. 58 But Peter was following him at a distance, as far as the courtyard of the high 


priest, and going inside he sat with the guards in order to see how this would end. Matt. 26: 57-58 


Peter's Denial of Jesus 


69 Now Peter was sitting outside in the courtyard. A female servant came to him and said, “You also 
were with Jesus the Galilean.” 70 But he denied it before all of them, saying, “I do not know what you 
are talking about.” 71 When he went out to the porch, another female servant saw him, and she said 
to the bystanders, “This man was with Jesus the Nazarene.’imj 72 Again he denied it with an oath, “I do 
not know the man.” 73 After a little while the bystanders came up and said to Peter, “Certainly you are 
also one of them, for your accent betrays you.” 74 Then he began to curse, and he swore an oath, “I do 
not know the man!” At that moment the cock crowed. 75 Then Peter remembered what Jesus had 
said: “Before the cock crows, you will deny me three times.” And he went out and wept bitterly. 


Matt. 26: 69-75 


14 Caiaphas was the one who had advised the Jews that it was better to have one person die for the 
people. 


Peter Denies Jesus 


15 Simon Peter and another disciple followed Jesus. Since that disciple was known to the high priest, 
he went with Jesus into the courtyard of the high priest, 16 but Peter was standing outside at the 
gate. So the other disciple, who was known to the high priest, went out, spoke to the woman who 
guarded the gate, and brought Peter in. 17 The woman said to Peter, “You are not also one of this 
man’s disciples, are you?” He said, “| am not.” 18 Now the slaves and the police had made a charcoal 
fire because it was cold, and they were standing around it and warming themselves. Peter also was 
standing with them and warming himself. 


The High Priest Questions Jesus 


19 Then the high priest questioned Jesus about his disciples and about his teaching. 20 Jesus 
answered, “I have spoken openly to the world; | have always taught in synagogues and in the temple, 
where all the Jews come together. | have said nothing in secret. 21 Why do you ask me? Ask those 
who heard what | said to them; they know what | said.” 22 When he had said this, one of the police 
standing nearby struck Jesus on the face, saying, “Is that how you answer the high priest?” 23 Jesus 
answered, “If | have spoken wrongly, testify to the wrong. But if | have spoken rightly, why do you strike 
me?” 24 Then Annas sent him bound to Caiaphas the high priest. 


Peter Denies Jesus Again 


25 Now Simon Peter was standing and warming himself. They asked him, “You are not also one of his 
disciples, are you?” He denied it and said, “| am not.” 26 One of the slaves of the high priest, a relative 
of the man whose ear Peter had cut off, asked, “Did | not see you in the garden with him?” 27 Again 
Peter denied it, and at that moment the cock crowed. John 18: 14-27 


We follow Luke’s order, which puts the decisive meeting of the Sanhedrin in the 
morning—the meeting which Mark and Matthew place at night. This first session at the 
house of Caiaphas is from John’s narrative. Peter's denial is taken from all four 
gospels, with the slight differences which we indicate in the notes. 


It was Caiaphas, as St. John recalls, who had recommended that one man should be 
put to death in order to save the whole nation. Almost at the same time as Jesus there 
arrived at his house some of the influential members of the priesthood, along with 
doctors of the Law and elders (Page 238) of the people, these having been sent for in 
order to conduct a preliminary examination of the prisoner. According to the traditional 
usage which was codified in the oral teaching of the rabbis, it was forbidden to hold 
trials during the night when these trials were such as might lead up to a death 
sentence. Hence this meeting at the house of Caiaphas was of an unofficial character; 
it was a sort of commission, composed of those members of the Sanhedrin who were 
known to be sympathetic towards the plot, for the purpose of having everything in 


readiness for the morrow. The high priest saw clearly in his own mind that the matter 
was likely to prove another incident in his relations with the Roman authorities, 
relations that were already difficult enough with a man like Pilate. It was impossible for 
him, however, simply to rest content with pointing out before this tribunal of the Jewish 
nation, and in the hearing of the prisoner, the political advantages that would ensue 
from the execution of Jesus. He must find charges that were calculated to move the 
most influential section of the assembly, the Pharisees namely; that is to say, charges 
of a doctrinal character must be found. He therefore began to question Jesus about 
what He had taught His disciples. The dreamings of a mere individual visionary would 
have been counted of little importance; but it was known that Jesus had taught His 
doctrine to certain Galileans who followed Him wherever He went, and the whole group 
were suspected of holding novel opinions. What, then, was Jesus’ teaching? Many 
visionaries are glad enough of an opportunity of setting forth their revelations and 
Opinions before an important audience. If Jesus was of that character and made some 
admission that could immediately be taken up by the Scribes, the plot would be greatly 
advanced. 


But Jesus, though so eager to preach the kingdom of God to men of good will, had 
nothing to say before this assembly. His position was not that of a preacher; He stood 
in the place of the accused. It was therefore the business of His accusers to find out 
His crime. As far as He Himself was concerned— and the point was of greatest 
importance— He was no conspirator, and He had no secret doctrine: ‘ | have spoken 
openly to the world; | have always taught in the synagogue and in the Temple, whither 
all the Jews resort; and in secret | have spoken nothing. Why askest thou Me? Ask 
them who have heard what | have spoken unto them.’ (Page 239) The high priest saw 
at once that his end was not to be gained so easily as he had imagined; Jesus was on 
His guard. Doubtless he betrayed his annoyance by some gesture of imitation, for one 
of his underlings interpreted it by an act of brutality. The man stationed by the side of 
the prisoner as His guard gave Jesus a blow with the words: ‘Answerest Thou the high 
priest so?’ With complete self-control, Jesus reminded His judges, in the person of this 
menial, of the respect due to the Law: ‘If | have spoken ill, show where is the evil; but if 
well, why strikest thou Me?’ The defendant at the bar still stood awaiting the charges 
against Him with perfect self-composure. It was evident that Jesus had no intention of 
confessing. They would therefore have to call witnesses, and the witnesses would 
have to be allowed to make their depositions in public and before a regular court. The 
high priest decided not to continue the proceedings and adjourned till the morning in 
order to hold a trial in due form. 


That night it was not only people hostile or indifferent towards Jesus that were to be 
found in the palace of Caiaphas. 


Regarding the site of this place, cf. Jérusalem, II, pp. 482 ff. 


Two friends had crept in. Peter, after delivering the blow with his sword, had been 
compelled by His Master to remain quiet; but he had not abandoned Jesus. He 
followed Him at some distance so as not to be arrested, as had nearly befallen the 
young stranger. The four evangelists agree on this point; the fourth gospel adds that 


Peter was in the company of another disciple. The discreet way in which St. John 


and this conjecture can also be based upon his friendship for Peter, even though we 
leave out of count St. John’s love for Jesus that later took him to the foot of the cross. 
This disciple, whoever he was, was known to the high priest. It may seem astonishing 
that this should be said of a man like John, who was merely a fisherman from the 
shores of the lake of Galilee. But, on the other hand, it is to be remembered that we 
know nothing of where his mother, probably Salome, came from. She may have had 
relations at Jerusalem. And we need see no reason for criticism in the fact that one of 
Jesus’ friends should enter the company of Caiaphas at a time when the latter was 
acting so odious a part, seeing that (Page 240) the disciple’s motive may have been to 
try to make himself useful to his Master. Moreover, the relations between the high 
priest and the friend of Jesus were doubtless of very slight a character; it was not 
necessary to be a familiar acquaintance in order to have free entry into the palace, for 
the place was usually open to all and sundry. That night, however, those in the palace 
were on the watch for suspected persons. The disciple known to the high priest went in 
first without any difficulty and spoke to the portress, who thereupon admitted Peter. All 
the same she questioned him, as was not altogether unnatural: ‘ Art thou also one of 
this man’s disciples?’ But as she let him pass, this clearly meant: ° At all events, you 
are not one of that lot, are you?’ Peter answered: ‘I am not.’ Critics who claim to have 
seen in St. John’s gospel a consistent effort to disparage Peter must allow that in this 
passage, at any rate, St. John has rather excused the latter’s fault; for the ‘ subterfuge’ 
practiced here might very well be termed a trivial officious lie, told for the purpose of 
gaining admittance to the courtyard. 


All three Synoptists agree with St. John on this point, that the first “ denial’ occurred 
through a maidservant. All are in agreement too about the fact that Peter, once he had 
entered the courtyard, approached the servants who had lighted a fire to warm 
themselves. Doubtless the night air was fresh; moreover, in the hills of Judea it is a 
common practice to sit round a fire at night during all seasons of the year. According to 


the Synoptists, it was there by the fire that the maidservant stared at Peter’s face, lit up 
by the flame as St. Luke explains. She addressed him with more assurance than the 
woman mentioned by St. John: ‘Thou also wast with the Nazarene, Jesus.’ 


67 When she saw Peter warming himself, she stared at him and said, “You also were with Jesus, the 
man from Nazareth.” Mark 14: 67. 


Peter, as a Galilean, could excuse himself as not understanding what she said: ‘I do 
not know, | do not understand what thou sayest.’ It is not difficult for a stranger to get 
rid of embarrassing questioners by pretending not to understand. But an evasion such 
as that could not succeed for long, and Peter thought it wise to creep away towards the 
entrance porch. St. Mark notes that at this time a cock crowed. According to his 
account Our Saviour’s prediction ran as follows: ‘Before the cock crow twice, thou shalt 
deny Me thrice.’ (Page 241) Therefore the crowing of the cock was a warning; but 
Peter in his confusion did not heed it. 


Then the same maidservant (according to St. Mark), another (according to St. 
Matthew), someone (according to St. Luke), several people (according to St. John), 
denounced Peter as a disciple or denounced him afresh. It is only those who are 
completely ignorant of the inevitable law that governs all historical narrative who will 
take scandal at these different ways of relating the same incident. At all events the four 
evangelists are in agreement regarding Peter’s unequivocal reply: ‘| am not one of His 
disciples’; and Peter was the head of the Apostles! 


About an hour went by. 


59 Then about an hour later still another kept insisting, “Surely this man also was with him, for he is a 
Galilean.” Luke 22: 59. 


Peter had been foolhardy enough to enter into conversation with others, perhaps in 
order to show a bold front, fearing lest his silence might seem suspicious. They knew 
that he was a Galilean by his accent, his way of pronouncing certain consonants, 
perhaps too by the manner in which he used certain words. Suddenly there was a 
general outburst, 


(In Matthew, Mark, and John.) 


someone expressing what was thought by all: 


(In Luke.) 


‘Of a truth thou art one of them, for thou art a Galilean; thy way of speaking betrayeth 
thee.’ The danger became still more pressing when one of the priest’s servants, a 
relation of the man whose ear Peter had cut off, came out with a definite accusation : 
‘Did | not see thee in the garden with Him?’ 


26 One of the slaves of the high priest, a relative of the man whose ear Peter had cut off, asked, “Did | 
not see you in the garden with him?” John 18: 26. 


Now Peter thought he was lost and ‘ began to curse and swear: | know not the man of 
whom you speak.’ 


71 But he began to curse, and he swore an oath, “I do not know this man you are talking about.” 
Mark 14: 71. 


Just then the crowing of the cock was heard for the second time, 


(The writer has often in Jerusalem listened to the first cock crow at the beginning of 
April. The time varies much, but 2.30 a.m. appears to be the earliest.) 


and Peter remembered what the Master had said. One look from Jesus stirred him to 
the very depths of his soul. Exhausted by the struggle against the danger that had 
threatened, and still more by the struggle against his own heart, when his eyes met 
those sad eyes of Him whom he loved and in whom he still believed he burst into sobs, 
and going out he wept bitterly. 


Tradition at Jerusalem venerated the place of Peter’s repentance at the eastern side of 
the upper city. A church built in the fifth or sixth century bore the title of St. Peter in 
Gallicantu. The Assumptionist Fathers have restored it. 


This sorrowful incident occurred while Jesus (Page 242) was being questioned, and as 
the examination took place behind closed doors, Peter was not present at it. Therefore 
it was probably when Jesus came out from the room that He looked upon Peter. 


We see that if it be admitted that the interrogation of Jesus took place in the house of 
Caiaphas, or in a part of the same house occupied by Annas, the supposed 
contradictions of the evangelists regarding the circumstances of Peter’s denials 
amount to very little. It would be both very ill-advised and altogether uncritical to 
multiply those denials in order to justify every detail of the gospel narratives. The 
number three is affirmed by all four evangelists both in the prediction and in the event. 
As for the denials in themselves, John gives them as simple, straightforward denials. In 
Luke they seem to become categoric as they proceed. In Matthew the second is with 
an oath, the third accompanied by cursing. The progression seems most natural in 
Mark, and we have preferred his precise information regarding the cock crows. 


M. Fillion (Vie de Jésus Christ, Ill, p. 428) declares that St. Peter denied his Master 
perhaps seven or eight times, but maintains the essential point that it was on three 
occasions, The prediction of Jesus, however, speaks of three denials, and as that 
prediction is found in all four gospels its authority is as strong as the authority of the 
details of each separate narrative. If M. Fillion is satisfied with a less strict fulfillment of 
Christ's words it is because, as he says, ‘prophecy admits of a wider meaning.’ But this 
is to fail to understand that history is an approximate account of the past, just as 
prophecy is an approximation to the future. 


Scenes of outrage (273). 


The Mocking and Beating of Jesus 


63 Now the men who were holding Jesusqj began to mock him and beat him; 64 they also blindfolded 
him and kept asking him, “Prophesy! Who is it who struck you?” 65 They kept heaping many other 
insults on him. Luke 22: 63-65 


65 Some began to spit on him, to blindfold him, and to strike him, saying to him, “Prophesy!” The 
guards also took him and beat him. Mark 14: 65 


67 Then they spat in his face and struck him, and some slapped him, 68 saying, “Prophesy to us, you 
Messiah! Who is it that struck you?” Matt. 26: 67-68 


When the members of the Sanhedrin withdrew, some of them so far degraded 
themselves as to heap insults on their innocent victim. But it was far worse when He 
was left in the hands of their servants, enraged on account of the wearisome night they 
had been compelled to spend, or perhaps simply led on by their baseness of soul and 
cruelty. They had their own fashion of showing that they shared their masters’ feelings. 
What! A prophet who had not foreseen his own ill-fortune! A Christ who had none to 
defend Him! Heartlessly they spat in His face and, covering His head with a cloth, they 
struck Him saying: ‘Prophesy! Tell us, O Christ, who hath struck Thee?’ Becoming 
weary and ceasing to find amusement in this horrible scene, they doubtless locked up 
Jesus in some dark corner till daybreak. (Page 243) 


The Sanhedrin condemns Jesus to death (274). 


Jesus before the Council 


66 When day came, the assembly of the elders of the people, both chief priests and scribes, gathered 
together, and they brought him to their council. 67 They said, “If you are the Messiah, tell us.” He 
replied, “If | tell you, you will not believe, 68 and if | question you, you will not answer.) 69 But from 
now on the Son of Man will be seated at the right hand of the power of God.” 70 All of them asked, 
“Are you, then, the Son of God?” He said to them, “You say that | am.” 71 Then they said, “What further 


testimony do we need? We have heard it ourselves from his own lips!” Luke 22: 66-71 


15 As soon as it was morning, the chief priests held a consultation with the elders and scribes and 
the whole council. Mark 15:1a 


55 Now the chief priests and the whole council were looking for testimony against Jesus to put him 
to death, but they found none. 56 For many gave false testimony against him, and their testimony did 
not agree. 57 Some stood up and gave false testimony against him, saying, 58 “We heard him say, ‘I 
will destroy this temple that is made with hands, and in three days | will build another, not made with 


aun 


hands.’ ” 59 But even on this point their testimony did not agree. 60 Then the high priest stood up 
before them and asked Jesus, “Have you no answer? What is it that they testify against you?” 61 But 
he was silent and did not answer. Again the high priest asked him, “Are you the Messiah, the Son of 
the Blessed One?” 62 Jesus said, “I am, and 


‘you will see the Son of Man 
seated at the right hand of the Power’ 
and ‘coming with the clouds of heaven.” 


63 Then the high priest tore his clothes and said, “Why do we still need witnesses? 64 You have heard 
his blasphemy! What is your decision?” All of them condemned him as deserving death. 


Mark 14: 55-64 


27 When morning came, all the chief priests and the elders of the people conferred together against 
Jesus in order to bring about his death. Matt. 27: 1 


59 Now the chief priests and the whole council were looking for false testimony against Jesus so that 
they might put him to death, 60 but they found none, though many false witnesses came forward. At 
last two came forward 61 and said, “This fellow said, ‘| am able to destroy the temple of God and to 
build it in three days.’ ” 62 The high priest stood up and said, “Have you no answer? What is it that they 
testify against you?” 63 But Jesus was silent. Then the high priest said to him, “I put you under oath 
before the living God, tell us if you are the Messiah, the Son of God.” 64 Jesus said to him, “You have 
said so. But | tell you, 


From now on you will see the Son of Man 
seated at the right hand of Power 
and coming on the clouds of heaven.” 


65 Then the high priest tore his clothes and said, “He has blasphemed! Why do we still need 
witnesses? You have now heard his blasphemy. 66 What do you think?” They answered, “He deserves 


death.” Matt. 26: 59 66. 


The morning session of the Sanhedrin, passed over in silence by John like so many 
other facts which he considered sufficiently described by the Synoptists, is related by 
the latter, though Mark and Matthew seem to have transferred the proceedings of this 
session to the one that took place during the night; consequently they have nothing to 
add here. The sequence of events in Luke, who assigns to the morning the 
interrogatory and condemnation of Jesus (as do Mark and Matthew), is much more 


probable. It seems impossible to admit that the incidents of each session were very 
much the same. 


Verv early in the morning the whole Sanhedrin was called together. The high priest, at 
the head of the priesthood, presided over the assembly; 


Later the rabbis imagined that the president of the Sanhedrin had been one belonging 
to their own group, and their false claim has thrown matters into some confusion. But 
modern critics prefer the evidence of the New Testament to that of the Talmud. 


the elders represented the aristocracy and wealthy landowners; the party of the 
Pharisees was there with its learned followers bearing their traditional title of Scribes. 
These Scribes were indispensable in all matters that appertained to the political, civil or 
criminal sphere, for all had to be done in accordance with the Law of which they alone 
possessed the secret. All three classes had answered the high priest's summons, the 
object of which had been made known to them. There was not one of them but knew 
that they had no right to pass an effective sentence of death. The Roman governor 
alone had the power of life and death. But to tell the truth, this was a time of transition, 
and it is difficult to judge precisely concerning the situation. The Roman principle was 
that provinces of the Empire, and this applied especially to the Jews who had long 
been treated as allies, should be allowed a certain autonomy in their internal, and 
particularly their religious affairs. Had a Jew been condemned to death by his own 
people for some notorious crime of impiety, Pilate would doubtless have made no 
difficulty about signing the death warrant. But the Sanhedrin was by no means anxious 
to assume the whole responsibility in this case, particularly since it was a question of 
Messianic affairs and precisely because Messianism was involved, for to the Romans 
the word Messianic spelt political. As Caiaphas in the beginning of this business had 
proposed to put it forward as a display (Page 244) of loyalty to the existing authorities, 
it was necessary that Pilate should give sentence. But, on the other hand, no Jew 
ought to be handed over to the governor until the national tribunal had found him guilty. 


Thus the matter assumed a double aspect. To the Jews it was a religious trial ; but they 
were careful to give it the appearance of a political case in order to win an 
understanding approval from the Roman procurator. The first necessity, therefore, was 
to discover some religious charge involving the death sentence ; and since Jesus had 
referred the high priest to the testimony of those who had heard what He taught, 


witnesses had been sought out. But as He had always been strict about the 
observance of the Law and moreover, even up to the last, had taught that people ought 
to follow the literal interpretation of it given by the Scribes, there was some difficulty in 
finding witnesses for the prosecution. Eventually some came forward, and the 
evangelists call them false witnesses because they perverted a harmless utterance into 
the accusation of an attack on the Temple, which was so reckless as to be senseless. 
Jesus had in fact spoken words like those attributed to Him, mysterious it is true, but 
words that ought to have been explained rather than cited as blasphemy: ‘Destroy this 
Temple, and in three days | will raise it up.’ 


19 Jesus answered them, “Destroy this temple, and in three days | will raise it up.” John 2: 19. 


It was a veiled allusion to His resurrection, the miracle which He awaited with certainty, 
one which gave Him even during His lifetime the right to act as Master in that Temple. 
But He was made to say: ‘I will destroy this Temple made with hands, and within three 
days | will build another not made with hands.’ Destroy the Lord’s Temple? What 
wicked audacity! And He had offered to build another with the aid of divine power! 
What a blasphemous delusion! Was God then at the service of a mere visionary? 
However it was taken, the accusation was certainly a dangerous one, bearing an 
obviously subversive character at such a time as that, when so many charlatans had 
already abused the credulity of the people by promising them all sorts of prodigies. 


But as the so-called witnesses were not repeating a genuine utterance, they could not 
agree, and embarrassment was caused to the formalistic minds of the doctors of the 
Law who were more accustomed to examine words than facts. (Page 245) The trial 
was threatening to drag out to great lengths, and it was necessary that everything 
should be finished by evening. What the high priest desired was that Jesus should 
protest, explain, and so compromise Himself. Hence he bade Him to answer the 
witnesses and give the lie to them; but Jesus remained silent. Then Caiaphas took the 
short cut to the end he desired. During the night session Jesus had refused to set forth 
His doctrine before that casual assembly, but it might be that He would consent to 
answer a definite question on the subject proposed to Him in the presence of these His 
judges, such a question as would decide His fate. Therefore with some solemnity he 
asked: ‘If thou be the Christ, tell us.’ Jesus replied: ‘If | tell you, you will not believe; and 
if | ask you, you will not answer.’ If the point was to be settled clearly, it was indeed 
necessary for Him to question them about the way they understood the terms. What, 
for instance, did they understand by the word Messiah or Christ? Was it a crime, to 
believe oneself to be the Christ provided that there was no exciting of the people to 


disturbance? Where did the crime begin? But, questioned by the high priest, Jesus did 
not take refuge in that manner. He confessed that He was the Christ, and added that 
He would soon be acknowledged as the sort of Christ He was, the Son of Man, seated 
at the right hand of the power of God and coming with the clouds of heaven. They 
knew the Psalms, 


1 
The Lord says to my lord, 
“Sit at my right hand 
until | make your enemies your footstool.” Psalm 110:1 (Hebrew) 


they knew Daniel. 


Judgment before the Ancient One 
9 
As | watched, 
thrones were set in place, 
and an Ancient Onejg took his throne; 
his clothing was white as snow 
and the hair of his head like pure wool; 
his throne was fiery flames, 
and its wheels were burning fire. 


Daniel 7:9 
In the past Jesus had reminded the Pharisees 
Cf. page 157 ff., above. 


that the Messiah would be more than a son of David, since the Lord would invite Him to 
sit on His right hand; yet, because He was man, He had loved to call Himself the Son 
of Man. Now He made allusion to that vision of Daniel’s in which a heavenly being like 
to a man came with the clouds. A heavenly being, yet a human being, destined to be 
glorified at the right hand of God! Such was the Messiah that He was. 


In the eyes of His judges it was a piece of undreamed-of audacity that He should speak 
so: He a man deceived by the treachery of His own friends, incapable of doing 
anything to defend Himself against the insulting mockery shown to Him by the 
servants, completely at their mercy. It was merely the act of a pitiable visionary. But if 
that (Page 246) was the case, was not hallucination a reason for excusing a man from 
fault? A person ought not to be condemned to death for being subject to hallucinations. 
Anyone might, if he liked, lay claim to being the Messiah, so long as he did not mind 
being taken for a madman. 


But this self-styled Messiah had already given the doctors of the Law much trouble. 
Here He was even now seeing Himself at the right hand of God. In what capacity did 
He imagine that He was to occupy such a position? More than once He had given 
Himself the name Son of God ina sense which far surpassed what belonged to their 
ideal of the Messiah, adding insinuations, and even declarations concerning Himself 
which had the appearance of blasphemy. There burst forth from the assembly a 
general cry 


70 All of them asked, “Are you, then, the Son of God?” He said to them, “You say that | am.” 71 Then 
they said, “What further testimony do we need? We have heard it ourselves from his own lips!” 
Luke 22: 70, where the distinction between the two questions put to Jesus is made. 


of: ‘Art Thou then the Son of God ?’ Jesus replied: ‘| am,’ probably in the form: ‘ You 
say that | am,’ 


The high priest, the mouthpiece of them all, must have said ‘Son of the Blessed,’ 
according to the narrative of St. Mark. 


as though He wished to take note of their involuntary confession. In the eyes of the 
Sanhedrin it was blasphemy. Then, so as to leave upon Jesus the full responsibility for 
the blasphemy and to express his horror and reprobation of it according to the ritual 
form, the high priest rent his garments. ‘ What further need of witnesses have we?’ he 
cried, more content with the outcome of his question than might have been judged from 
his external gesture of grief. ‘You have heard the blasphemy,” he said to his 
colleagues; ‘what think you?’ It only remained to take the vote. Sentence of death was 
already pronounced as far as the Law was concerned, 


2 and the omens or the portents declared by them take place, and they say, ‘Let us follow other gods’ 
(whom you have not known) ‘and let us serve them, 3 you must not heed the words of those prophets 
or those who divine by dreams, for the Lord your God is testing you, to know whether you indeed love 
the Lord your God with all your heart and soul. 4 The Lord your God you shall follow, him alone you 
shall fear, his commandments you shall keep, his voice you shall obey, him you shall serve, and to him 
you shall hold fast. 5 But those prophets or those who divine by dreams shall be put to death for 
having spoken treason against the Lord your God who brought you out of the land of Egypt and 
redeemed you from the house of slavery, to turn you from the way in which the Lord your God 
commanded you to walk. So you shall purge the evil from your midst. 


6 “If anyone secretly entices you—even if it is your brother, your father’s son or your mother's son, or 
your own son or daughter, or the wife you embrace, or your most intimate friend—saying, ‘Let us go 
serve other gods; whom neither you nor your ancestors have known, 


Deuteronomy 13: 2-6. 


and Jesus was condemned to death. 


The despair of Judas (275). 


The Suicide of Judas 


3 When Judas, his betrayer, saw that Jesusja] was condemned, he repented and brought back the 
thirty pieces of silver to the chief priests and the elders. 4 He said, “I have sinned by betraying 
innocent) blood.” But they said, “What is that to us? See to it yourself.” 5 Throwing down the pieces of 
silver in the temple, he departed, and he went and hanged himself. 6 But the chief priests, taking the 
pieces of silver, said, “It is not lawful to put them into the treasury, since they are blood money.” 7 
After conferring together, they used them to buy the potter's field as a place to bury foreigners. 8 For 
this reason that field has been called the Field of Blood to this day. 9 Then was fulfilled what had been 
spoken through the prophet Jeremiah, ic “And they tookig the thirty pieces of silver, the price of the one 
on whom a price had been set,ig) on whom some of the people of Israel had set a price, 10 and they 
gavei them for the potter's field, as the Lord commanded me.” 


Matthew 27: 3-10. 


The soul of Judas was shaken to its very depths by the condemnation of his Master. 
His was one of those strange minds which fail to realize the gravity of a crime until after 
it is committed. He could hardly have been ignorant of the fact that it was the intention 
of the chief priests to do Jesus to death, and he must from the start have taken for 


(Page 247) Gé-Hinnom, a place with sinister associations. At the seasons when great 
numbers of Jews both from Palestine and from all parts of the known world gathered at 
Jerusalem for the feasts, it sometimes happened that pilgrims died, and provision had 
to be made for their burial. This field seemed suitable for the purpose. After 
deliberation by the council it was bought with Judas’ money, and thus received the 
name of Hekeldama, or ‘the field of blood.’ 


For this field see Jérusalem, Il, p. 863. According to Jer. 19: 2 (Septuagint) there was 
already a wodvdv3pioy or common burying ground in that place. They may have added 
to it by the use of Judas’ money. Christian tradition has consistently connected the 
memory of Judas with that place. Cf. Acts 1:19 


St. Matthew joins two Scriptural texts, one from Jeremias and the other from Zacharias, 
under the name of the more illustrious of those prophets and fits them on to this 
incident: ‘And they took the thirty pieces of silver, the price of him that was priced, 
whom they priced of the children of Israel, and they gave them for the potter's field, as 
the Lord appointed to me.’ 


11 
Open your doors, O Lebanon, 


so that fire may devour your cedars! Zacharias 11: 1 


and 
3 So | went down to the potter’s house, and there he was working at his wheel. Jeremias 18: 3 


7 Hanamel son of your uncle Shallum is going to come to you and say, ‘Buy my field that is at 
Anathoth, for the right of redemption by purchase is yours.’ ” 8 Then my cousin Hanamel came to me 
in the court of the guard, in accordance with the word of the Lord, and said to me, “Buy my field that is 
at Anathoth in the land of Benjamin, for the right of possession and redemption is yours; buy it for 
yourself.” Then | knew that this was the word of the Lord. 

9 And | bought the field at Anathoth from my cousin Hanamel and weighed out the silver to him, 


seventeen shekels of silver. Jeremias 32: 7-9. 


The place was altogether becoming to the memory of Judas, for it was close to the 
ancient Topheth where children had been sacrificed to Moloch down in the valley of 
Gehenna (Gé-Hinnom), the name now given to the place of eternal punishment. 


Il. JESUS BEFORE THE JUDGMENT SEAT OF PILATE 
(The four gospels are in harmony here, but we follow John, whose account is the most 
complete.) 


Pontius Pilate, mentioned under the same name Tacitus, 
Annals, XV, 44. 


did not owe his position to membership of one of those great aristocratic families of 
Rome whose power the emperor Tiberius had overthrown, though he had only 
ventured to do so by the use of crafty ingenuity. Nor had Pilate forced his way into a 
senatorial career either by intrigue or by talent. He belonged to the equestrian rank 
from which the emperor selected his procurators, whom he could recall at will. Were 
we to give credit to the Jewish writers of the time, Philo’ 


Legatio ad Caium, Mangey, II, pp. 589 ff. ; ed. of Reiter, Vol. VI, pp. 210 ff. 
and Josephus, 
Passim. 


we should see in Pilate a bad man, much worse than the proconsul Verres, (Page 249) 
whose name was a byword for venality. But when they come to positive charges 
against him, we discover that their adverse estimate of his character is merely a 
reflection of their exasperated national sentiment. Pilate indeed had no love for the 
Jews, but his behavior towards them was that of a severe governor, not that of a cruel 
man or a plunderer. When rebellion arose he put it down with a heavy hand. Hence 
Jewish critics of the gospels have concluded that the evangelists have drawn an 
altogether false picture of the man in his attitude towards Jesus: he would not have 
cared two straws about the blood of a Galilean. They forget that Jesus had not been 
arrested in open rebellion, and that when a legal trial had begun, every Roman was 
bound to observe the rules of the law. Pilate despised the leaders of the Jews and 
distrusted them even more. The Sanhedrin was asking for Jesus’ death, while other 
Jews, especially those who were of royal blood, might seize the opportunity of 
denouncing the procurator to Tiberius for having caused innocent blood to be shed. It 
would not be the first time they had intervened, for they had got the better of him over 


the golden shields which he had caused to be hung up in the royal palace at 
Jerusalem, but had been obliged to remove to Caesarea. 


Leg. ad Caium, loc. cit. M. Fillion (Vie de 7.C., 1, 192) speaks of ‘ idolatrous 
inscriptions or symbols’ on these shields. But Philo expressly says that they had no 
images on them nor anything of a character forbidden by the Law, but merely the 
maker’s name and that of the one to whom they were dedicated. 


And speaking of the members of the royal family, at that very moment Herod Antipas 
was present in Jerusalem. Moreover, to what ridicule was not Pilate exposing himself 
by making a tragedy out of this affair of a miserable visionary! These Jewsboth priests 
and Pharisees—saw sacrilege at every turn. 


As happened in the case of the shields, and again when the Roman soldiers under 
arms marched into the city with their standards, or when Pilate took money from the 
Temple Treasury in order to build an aqueduct for Jerusalem (Josephus, Bellum, |, ix, 
2 Ti.) 


All the same, when they threatened him formally. with a denunciation to Rome, after 
Herod had ceased to take any interest in the matter, Pilate took refuge in the safest 
course. It was criminal, of course. Nevertheless the early Christians judged him less 
harshly than modern Catholic scholars, who suffer too much from the influence of the 
Jewish writers. 


See the excellent account of Pilate by Von Dobach in Realencyklopadie fur 


protestantische Theologie und Kirche, 


If we take into account the character of the man and the (VOL, 11.—R ) (Page 250) 
difficulties of his position, then his attitude at the trial of Jesus has every appearance of 
historical probability. The authority of the gospel account stands unshaken. 


Jesus is taken to Pilate (276). 


22 Now the Festival of Unleavened Bread, which is called the Passover, was near. Luke 22: 1 


13 They shouted back, “Crucify him!” Mark 15: 13 


5 Throwing down the pieces of silver in the temple, he departed, and he went and hanged himself. 
Matt. 27: 25 


28 Then they took Jesus from Caiaphas to Pilate’s headquarters. It was early in the morning. They 
themselves did not enter the headquarters, so as to avoid ritual defilement and to be able to eat the 
Passover. John 18: 28, 


The prisoner had been released from His chains during His examination, but He was 
bound again when they took Him before Pilate very early in the morning. The 
procurators of Judea generally resided at Caesarea. During their visits to Jerusalem 
they usually established themselves in the former palace of Herod, which stood on the 
highest position in the upper city. 


On the site where the building called the Tower of David is to-day. There are Herodian 
foundations of this tower, which owes its construction to Pisan and Turkish builders. It 
is now a museum. See Jerusalem, Il, pp. 562 ff. 


But ever since the fourth century Christian tradition has placed the Pretorium near the 
Temple, at the other side of the city, and has never varied on this point. The tradition is 
well-founded if we suppose that at the great feasts, particularly during the Pasch, Pilate 
took up his residence in the fortress of the Antonia overlooking the Temple, so as to 
keep an eye on the doings of the pilgrims. We have already seen how he had caused a 
number of Galileans to be massacred in the Temple. 


13 At that very time there were some present who told Jesus about the Galileans whose blood Pilate 
had mingled with their sacrifices. 2 He asked them, “Do you think that because these Galileans 
suffered in this way they were worse sinners than all other Galileans? Luke 13: 1-2. 


Now the Pretorium was wherever the procurator held his residence, for he was a 
military leader like a pretor and his Pretorium was where he established his camp. In 
every palace there was a large courtyard where the Roman commander could muster 
his men, give audience to such as desired it, and administer justice. Thus the courtyard 
became the Pretorium, and round about there would be chambers in which the military 
standards adorned with religious emblems could be kept. But since the Jews had won 


their case against Pilate in the dispute about these standards, there would be nothing 
in his Pretorium itself that might offend their religious susceptibilities. Yet as the palace 
itself was inhabited by pagans and used for the administration of their authority, it was 
none the less to the minds of the Jews ritually unclean in the highest degree. Thus St. 
John tells us what we might have conjectured for ourselves, that the priests and their 
followers would not (Page 251) enter it for fear of contracting defilement and so be 
prevented from eating the Pasch, which can be nothing else but the Paschal supper of 
the Jewish ritual appointed for that same evening by the hierarchy at Jerusalem. 


The Jews accuse Jesus before Pilate (277). 


2 They began to accuse him, saying, “We found this man inciting our nation, forbidding us to pay 
taxes to Caesar and saying that he himself is the Messiah, a king.” Luke 23: 2 


9 So Pilate went out to them and said, “What accusation do you bring against this man?” 30 They 
answered, “If this man were not a criminal, we would not have handed him over to you.” 31 Pilate said 
to them, “Take him yourselves and judge him according to your law.” The Jews replied, “We are not 
permitted to put anyone to death.” 32 (This was to fulfill what Jesus had said when he indicated the 
kind of death he was to die.) John 18: 29-32. 


Pilate, having been informed that Jesus had been brought before him and most 
probably already fully acquainted with the matter by his police, appeared at some 
balcony of the palace overlooking the street, or perhaps at the head of a flight of steps. 
After the exchange of polite greetings between himself and the Jews, the procurator 
came to the point: ‘What accusation bring you against this man?’ The emissaries of the 
Sanhedrin thought well to pave the way for the sensational denunciation they were 
about to make. The charge in question was a very serious matter! Unfavorably 
impressed by their circumlocutions, Pilate, who no doubt had already learnt that the 
matter was of a religious character, preferred to have nothing to do with it: “Take Him 
yourselves, and judge Him according to your Law.’ Did that involve a formal permission 
to put Jesus to death? The word death had not been so much as mentioned. Then the 
Jews showed their hand. ‘We are not allowed to put any man to death.’ And to prove to 
Pilate that the matter was really serious and more than a little to do with the sphere of 
his authority, they said: ‘ We have found this man perverting our nation, forbidding men 
to pay tribute to Caesar, and saying that He is the Messiah, that is to say, a king.’ 


2 They began to accuse him, saying, “We found this man inciting our nation, forbidding us to pay 
taxes to Caesar and saying that he himself is the Messiah, a king.” Luke 23: 2. 


They showed their craftiness in thus giving the matter a political complexion, adding 
touches which were well calculated to over-excite the irascible temper of Pilate. 


Jesus is questioned by Pilate (278-279). 
3 Then Pilate asked him, “Are you the king of the Jews?” He answered, “You say so.” Luke 23:3 ; 


2 Pilate asked him, “Are you the King of the Jews?” He answered him, “You say so.” 3 Then the chief 
priests accused him of many things. 4 Pilate asked him again, “Have you no answer? See how many 
charges they bring against you.” 5 But Jesus made no further reply, so that Pilate was amazed. 


Mark 15: 2-5; 


11 “But when the king came in to see the guests, he noticed a man there who was not wearing a 
wedding robe, 12 and he said to him, ‘Friend, how did you get in here without a wedding robe?’ And he 
was speechless. 13 Then the king said to the attendants, ‘Bind him hand and foot, and throw him into 
the outer darkness, where there will be weeping and gnashing of teeth. 14 For many are called, but 


few are chosen.” ‘Matt. 22: 11-14; 


33 Then Pilate entered the headquarters again, summoned Jesus, and asked him, “Are you the King of 
the Jews?” 34 Jesus answered, “Do you ask this on your own, or did others tell you about me?” 35 
Pilate replied, “| am not a Jew, am I? Your own nation and the chief priests have handed you over to 
me. What have you done?” 36 Jesus answered, “My kingdom does not belong to this world. If my 
kingdom belonged to this world, my followers would be fighting to keep me from being handed over 
to the Jews. But as it is, my kingdom is not from here.” 37 Pilate asked him, “So you are a king?” 
Jesus answered, “You say that | am a king. For this | was born, and for this | came into the world, to 
testify to the truth. Everyone who belongs to the truth listens to my voice.” 38 Pilate asked him, “What 


is truth?” John 18: 33-38. 


The procurator therefore went into the Pretorium and, sending for Jesus, questioned 
Him himself: ‘Art Thou the (Page 252) king of the Jews? 


Cf. John 18: 33, where nothing has been said to give rise to Pilate’s question. But John 
bases himself on the accusations given in the narrative of Luke. 


In the mouth of the Roman official this was to accuse Jesus of rebellion. Jesus could 
not give an affirmative answer in that sense. ‘There is an Arab proverb which says that 
the question is the mother of the answer, Therefore, in order to learn what was the 
charge against Him, Jesus asked Pilate whether he was speaking on his own initiative 
or merely repeating something the Jews have alleged. ‘This was not exceeding the 
rights of defense in any way, but we may well imagine that such a question was in no 
way palatable to Pilate, obliged to admit that he accepted a charge which he did not 
even understand. He evades the difficulty by a scornful question ; ‘Am | a Jew? Thy 
own nation and the chief priests have delivered Thee up to me, What hast Thou done?’ 
This is exactly the method of a Magistrate investigating a case in which the charges 
are overwhelming. In order to elicit a definite confession it is taken for granted that 
there is undoubtedly guilt of some sort. 


But Jesus refused to go beyond the charge formulated against Him. He has never put 
Himself forward as king in a political sense; had He done so He could surely have 
relied on His adherents drawing the sword in His defense. Pilate can see for himself 
that this is not the case. Therefore His kingdom is not a kingdom of this world. Pilate, 
surprised and embarrassed by this distinction of kingdoms and having little familiarity 
with spiritual ideas, adheres to his own point of view: ‘ Thou art a king then, all the 
same ?’ Jesus admitted that, in the sense He has just indicated : ‘Thou hast said it. | 
am a king,’ 


All three Synoptists relate this admission of Jesus: ‘ Art Thou the king of the Jews? 
Thou hast said it.’ 


and He proceeded to make His meaning clear. He had come into the world to bear 
witness to the truth; that is to say, His first object was to reign over men’s minds, and all 
those who looked for the truth listened to Him. Pilate was a man of somewhat limited 
mental capacity and, like many better men than himself, had seen no reason why he 
should give his name to some philosophical sect or other; he professed contempt for 
lofty speculations, a contempt shared by many practical men who none the less make 
excellent officials. “ What is truth?’ he asked. Whatever it might be, it was something 
(Page 253) which he thought did not concern him. From that moment, however, hie 
common sense told him that there was nothing to be afraid of in what Jesus had done, 
so far as the interests of Rome were concerned. He might very well have upset bhe 
order, but it was merely one of those religious squabbes that excited Jewish passions 
so strongly, And indeed the clamor outside the palace was even now growing louder 
and could be heard within. After His admission remained silent, Pilate would have 


liked, if only out of curiosity, to hear what He had to say in reply. He suspected that 
behind the matter there lay a Jewish intrigue, meant for the purpose of leading him into 
some trap so that he might be denounced to Rome. He wondered whether they were 
all of one mind about Jesus. What did Herod Antipas, and the other Jewish princes 
who had denounced him to Rome over the golden shields, think of all this? 


Schurer is of opinion that this affair of the shields did not occur until after the death of 
Sejanus (A.D. 34), who was hostile to the Jews; but this reason is not decisive. If it was 
not the opening move in the contest between Pilate and the Jews it may have been the 
latter’s reply to the check he had given them in the affair of the standards, which took 
place at the beginning of his administration. 


Jesus before Herod (280). 


4 Then Pilate said to the chief priests and the crowds, “I find no basis for an accusation against this 
man.” 5 But they were insistent and said, “He stirs up the people by teaching throughout all Judea, 
from Galilee where he began even to this place.” 


Jesus before Herod 


6 When Pilate heard this, he asked whether the man was a Galilean. 7 And when he learned that he 
was under Herod's jurisdiction, he sent him off to Herod, who was himself in Jerusalem at that time. 8 
When Herod saw Jesus, he was very glad, for he had been wanting to see him for a long time because 
he had heard about him and was hoping to see him perform some sign. 9 He questioned him at some 
length, but Jesusicd) gave him no answer. 10 The chief priests and the scribes stood by vehemently 
accusing him. 11 Even Herod with his soldiers treated him with contempt and mocked him; then he 
put an elegant robe on him and sent him back to Pilate. 12 That same day Herod and Pilate became 
friends with each other; before this they had been enemies. Luke 23: 4-12. 


Pilate was therefore left in a state of indecision. The first thing he ought to have done, 
now that he had the evidence, was to declare in the name of Rome that he did not find 
Jesus guilty; His claim to royal dignity was of serious consequence to no one but 
Himself, absorbed as He was in His phantasy of truth; there was no law which forbade 
philosophers from looking on themselves as kings over the minds of men. He again 
went out to the Jews and said: ‘There is no case against this man for me to try.’ 


According to both John and Luke. 


Being thus compelled to make some accusation that should not be too evidently 
remote from the truth, the Jews vigorously insisted: ‘He stirreth up the people, teaching 
throughout Judea, from Galilee where He began even as far as this place.’ This 
accusation concerning His teaching sounded plausible. Jesus was setting up then as a 
teacher of truth! But was He indeed a Galilean? This was the first Pilate had heard 
(Page 254) about that. He therefore ascertained that it was true, and learning that 
Jesus was under the jurisdiction of Herod who was himself at Jerusalem for the Pasch, 
decided to refer the whole matter to him. 


This episode, related by Luke alone, has been the object of much attack by the critics. 
They point out that Luke himself relates that Pilate had worried little about slaughtering 
Galileans in the very Temple. But we may well argue that this was doubtless a case in 
which the culprits were caught red-handed in a riot which he wished to suppress on the 
spot. And was that not the very reason why Pilate and Herod had become enemies? 
Luke here relates the fact of their enmity without giving the cause; his readers were in 
a position to guess it without much difficulty. 


Similarly he mentions the mission of Jesus in Judea, giving many episodes of it without 
saying explicitly where they occurred. 


We can imagine that Herod did not fail to complain to Rome after the massacre. Pilate, 
therefore, was not sorry to have an opportunity of showing that he did not disregard 
Herod’s authority when there was occasion for its exercise; at the same time he was 
ridding himself of a business in which he felt somewhat lost. There is a certain amount 
of guesswork in the above reasoning, but it is at any rate based on passages of weight, 
either in Luke or in Philo, 


Legatio ad Caium quoted above. 
who shows what influence the Herodian princes possessed at the court of Tiberius. 
Before laying himself open to a denunciation for showing too much leniency, Pilate 


desired to forestall a denunciation against his severity. 


Herod was exceedingly gratified by this mark of attention. He had heard about Jesus 
for a long time. After his violent treatment of the Baptist he no longer dared to brave 


discontent on the part of public opinion, and had thought it best to remove Jesus by 
cunning instead of putting Him in prison. Now Pilate was giving him the opportunity of 
meeting Jesus and of getting Him to work a miracle as a means of escape. Accordingly 
he questioned Him about the charges urged against Him by His accusers who were so 
ruthlessly set upon bringing Him to ruin. Jesus regarded Herod as a fox, 


32 And he said to them, “Go and tell that fox, ‘Behold, | cast out demons and perform cures today and 
tomorrow, and the third day | finish my course. Luke 13: 32 ; p. 55, above. 


a cunning but vile animal. He refused to answer him. Knowing Pilate’s opinion of 
Jesus, Herod could but share it: the prisoner was simply suffering from (Page 255) 
hallucinations and well-nigh mad. The guards who had brought Him from Pilate echoed 
this opinion or even expressed it in stronger terms. They made a joke of pretending to 
humor what they considered the illusion of a poor wretch, clothing Him in a brilliantly 
coloured garment. It was in this garb that He was sent back by Herod to Pilate. Herod 
cared little about such foolish proceedings; but he was too shrewd to make enemies of 
the leaders of the Jews. Moreover Rome might have let him know that he had come to 
Jerusalem as a pilgrim, not to act as judge. All the same he felt obliged to Pilate for the 
attention he had showed him, and the old quarrel was made up. Coming after the 
massacre of the Galileans, the incident served as a kind of apology. 


Barabbas (281-282). 

Luke 23: 13-23 

Mark 15: 6-14 

Matt. 27: 15-23 

John 18: 39-40. 

Pilate was left just where he was before. Obstinacy was a dominant trait of his 
character, such as it is depicted for us by the story of his relations with the Jews; and 
that is why critics protest against the hesitancy which the gospel narrative attributes to 
him. Actually, however, Pilate did not at first show lack of decision. The life of an 
individual Jew mattered little to him, and he had still less regard for their prejudices. In 


proportion as the Jews persist in trying to force his hand, he persists in showing 
leniency. He is determined to tell them exactly what he thinks of them: ‘You have 


brought me this man as a revolutionary. | have examined Him in your presence and 
find Him guilty of none of the deeds of which you accuse Him. Nor has Herod come to 
any other conclusion, for he has just sent Him back to me. On what ground, then, can 
He be said to deserve death?’ 


A strange incident now ensued. During the time that Jesus had been with Herod, the 
city had been busy over the preparations for the Paschal feast. Word had gone round 
that negotiations were in process between the governor and the leaders of the people. 
This provided a good opportunity for reminding Pilate of an old custom which had the 
force of law, namely, that on the feast day it was usual for (Page 256) the governor to 
set a prisoner free. The choice in the matter belonged to the people themselves. They 
therefore set about the work of petitioning for this favor. In this they were acting as 
unconscious agents. Whose pardon were they to ask for? At present they did not 
know; they would see when they were on the spot. The main object in question was to 
secure the exercise of their right and make Pilate’s severity bend to their will. Efforts 
have been made to stamp this account as yet another popular legend which has found 
place in the gospels. It is, however, certain that among the Greeks and Romans it was 
the custom to release prisoners at certain festivals. 


Cf. Livy, v, 13 ; Athenaeus, 14: 45 


An Egyptian papyrus dating from a.d. 86 to 88 shows us the prefect of Egypt, a greater 
personage than Pilate, on the point of condemning a certain Phibion to be scourged 
but instead he says: ‘I grant your pardon to the multitude.’ 


Cf. Papiri Greco-egizii No. 61 


The Jerusalem crowd also was about to ask for a pardon, and they grouped 
themselves before the governor’s palace. At the first shout of ‘Pardon! Liberty!’ Pilate 
seized the opportunity of bringing this painful business to an end in accordance with his 
own desires. He therefore called out to them: ‘Will you that | release to you the king of 
the Jews?’ 


Both Mark 15: 9 and John 18:39 
It was a clumsy way of wording his question; once again he showed himself more 


tactless than cruel in his dealings with the Jews. He imagined that the people would be 
glad to free a man who had sacrificed himself for the cause of independence, and his 


reasoning was sound; but he made the mistake of calling Jesus the king of the Jews, 
as though the people had already acknowledged Him as such and consequently had 
suffered defeat in His person, thus being brought to disgrace by His pitiful failure. 
Moreover, the high priests and the doctors of the Law were present to parry this stroke 
of Pilate with another suggestion, Barabbas, a man taken in the very act of sedition, 
there was the hero of national independence. According to the indictment brought 
against him, he was a murderer; but had not the murder been done in a good cause? 
He was the man for the people, a resolute fellow, rather than that dreamer. The people 
cried out the name of their man: ‘Barabbas!’ It was clear to Pilate that the hand of the 
chief (Page 257) priests was in this, moved by their jealousy of Jesus’ influence. With 
insistence, therefore, he demanded of the people: ‘ Do you really want Barabbas 


According to an ancient reading of Matthew 27: 16-17, the first name of Barabbas was 
Jesus : he was Jesus, the son of Abbas. If this be true it provides a coincidence which 
gives more emphasis to the choice laid before the crowd by Pilate: Jesus the son of 
Abbas or Jesus called the Messiah. 


or Jesus, who is called the Messiah?’ The crowd, more determined than ever when 
they saw him ill-disposed towards their choice, cried again ‘ *Barabbas!’ And once 
again Pilate unconsciously exasperates them; “Then what is to be done with Him whom 
you say is king of the Jews?’ No, He is not their king and never has been, and they will 
not have Him. If He has made claim to be king, then Pilate Knows very well what to do 
with Him. Had not Varus, the governor of Syria, a few years before crucified two 
thousand Jews for rebellion? 


Josephus, Antiquities XVII, x, 10. 


Yet Jesus be crucified ! 


The scourging (283). 


15 So Pilate, wishing to satisfy the crowd, released for them Barab'bas; and having scourged Jesus, 
he delivered him to be crucified. Mark 15: 15 


26 Then he released for them Barab'bas, and having scourged Jesus, delivered him to be crucified. 
Matt. 27: 26 


19 Then Pilate took Jesus and scourged him. John 19: 1 


But Pilate refused to change his mind: Jesus had not deserved death. However He 
was Causing enough trouble, thought the governor, to merit being scourged with rods. If 
he granted this concession to Jess’ accusers, perhaps they would rest content with 
that. This was as far as his feelings of humanity would carry him, and he therefore 
handed Jesus over to the soldiers to be scourged. 


No one seeks to deny the fact of this scourging. It was the normal procedure after 
death sentence had been delivered, and preceded the crucifixion of the condemned 
man. That is the order followed by St. Mark and St. Matthew in relating the fact of the 
scourging; but St. John puts it earlier, and he is supported in this by the words of St. 
Luke: ‘I will chastise Him therefore and release Him.’ 


16 | will therefore chastise him and release him. Luke 23: 16. 


Moreover, it is certain also that scourging was sometimes inflicted under the Romans 
by way of a punishment less severe than the death penalty, as a good means also of 
persuading fanatics to hold their tongues. This was the case with the individual who 
had predicted disaster at Jerusalem, whom the procurator Albinus had beaten with 
rods until his bones were exposed, though the man could not be persuaded even 
(Page 258) then to say anything about himself and what was his purpose. He was at 
last released as being completely mad. 


Josephus, War, VI, v, 3. 


Pilate may have thought that if Jesus still remained firm after this cruel punishment, it 
would be generally agreed that He should be released as a man of feeble mind. 
Perhaps, however, He would beg for pardon, and then Pilate would consider what was 
to be done. 


The administration of the scourging was part of the soldiers’ duty. It was a cruel and 
degrading punishment. 


24 the tribune commanded him to be brought into the barracks, and ordered him to be examined by 
scourging, to find out why they shouted thus against him. 25 But when they had tied him up with the 


thongs, Paul said to the centurion who was standing by, “Is it lawful for you to scourge a man whois a 
Roman citizen, and uncondemned?” Acts 22: 24-25 


The whip, usually made of small iron chains ending in metal balls or points, tore out 
strips of flesh. The scourge made of thongs, to which were attached small bones, was 
hardly less terrible. The victim was tied to a post, and his blood would stream down to 
the ground as the scourge cut the skin. We mentioned above the case of the man who 
was scourged to the very bone. In the punishment of Jesus the soldiers would amuse 
themselves to their hearts’ content in beating this Jew who posed as a king, and our 
adorable Saviour thus expiated our sins without complaint, particularly our sins of the 
flesh, as many of the saints have thought. When it was judged that the prisoner could 
bear no more, the soldiers indulged in a game of mockery. 


The crowning with thorns (284). 


The Soldiers Mock Jesus 


16 And the soldiers led him away inside the palace (that is, the praetorium); and they called together 
the whole battalion. 17 And they clothed him in a purple cloak, and plaiting a crown of thorns they put 
it on him. 18 And they began to salute him, “Hail, King of the Jews!” 19 And they struck his head with 
a reed, and spat upon him, and they knelt down in homage to him. Mark 15: 16-19 


The Soldiers Mock Jesus 


27 Then the soldiers of the governor took Jesus into the praetorium, and they gathered the whole 
battalion before him. 28 And they stripped him and put a scarlet robe upon him, 29 and plaiting a 
crown of thorns they put it on his head, and put a reed in his right hand. And kneeling before him they 
mocked him, saying, “Hail, King of the Jews!” 30 And they spat upon him, and took the reed and 
struck him onthehead. Matt. 27: 27-30 


2 And the soldiers plaited a crown of thorns, and put it on his head, and arrayed him in a purple robe; 3 
they came up to him, saying, “Hail, King of the Jews!” and struck him with their hands. John 19: 2-3. 


Jesus had been stripped of His garments and now, since He thought Himself a king, 
He was wrapped in a soldier’s red chlamys or short mantle, which was made to serve 


as a purple robe. From a bundle of thorns gathered there to make the fire blaze they 
wove Him a crown. In His hand was placed a reed by way of scepter. Kneeling before 
Him with ribald laughter the soldiers hailed Him as king of the Jews, while they struck 
Him on the head with the reed. The nature of the homage they paid Him was clearly 
demonstrated by the blows and spittle with which it was accompanied. 


Some years later, when King Agrippa had gained favor with the emperor Caligula, who 
had made him king in place of Antipas, the populace of Alexandria laid hold of a poor 
madman named Carabas who was in the habit of running (Page 259) naked through 
the streets of the city, and forced him to play the part of a Jewish king. He was taken to 
the gymnasium and set on a sort of throne, where he was crowned with an old basket 
full of holes, robed in a dirty mat, and given a roll of papyrus picked up in the street to 
hold in his hand as a scepter. Then they held a comedy, treating Carabas as though he 
were king, calling him by the Syriac title of Marin, which means Lord, in order to deride 


Agrippa. 
Philo, In Flaccum, edition of Cohn and Reiter, vi, p. 127; Mangey II, 522. 


But the crowd does not seem to have handled the poor wretch very roughly; after all he 
was merely a sort of effigy of Agrippa. Jesus, however, claimed to be the real king of 
the Jews. What a stroke of good luck to have Him at their mercy, the mercy of these 
Roman soldiers who scorned all kings and held the Jews in contempt ! 


Jesus is condemned to death by Pilate (285-286). 


24 So Pilate gave sentence that their demand should be granted. 25 He released the man who had 
been thrown into prison for insurrection and murder, whom they asked for; but Jesus he delivered up 
to their will. Luke 23: 24-25 


15 So Pilate, wishing to satisfy the crowd, released for them Barab'bas; and having scourged Jesus, 
he delivered him to be crucified. 20 And when they had mocked him, they stripped him of the purple 
cloak, and put his own clothes on him. And they led him out to crucify him. Mark 15: 15,20 


19 Besides, while he was sitting on the judgment seat, his wife sent word to him, “Have nothing to do 
with that righteous man, for | have suffered much over him today in a dream.” Matt. 27: 19 


Pilate Hands Jesus over to Be Crucified 


24 So when Pilate saw that he was gaining nothing, but rather that a riot was beginning, he took water 
and washed his hands before the crowd, saying, “I am innocent of this righteous man’s blood;ig) see to 
it yourselves.” 25 And all the people answered, “His blood be on us and on our children!” 26 Then he 
released for them Barab'bas, and having scourged Jesus, delivered him to be crucified. 


Matt.27:24-26 


4 Pilate went out again, and said to them, “Behold, | am bringing him out to you, that you may know 
that | find no crime in him.” 5 So Jesus came out, wearing the crown of thorns and the purple robe. 
Pilate said to them, “Here is the man!” 6 When the chief priests and the officers saw him, they cried 
out, “Crucify him, crucify him!” Pilate said to them, “Take him yourselves and crucify him, for | find no 
crime in him.” 7 The Jews answered him, “We have a law, and by that law he ought to die, because he 
has made himself the Son of God."[aj 8 When Pilate heard these words, he was the more afraid; 9 he 
entered the praetorium again and said to Jesus, “Where are you from?’p) But Jesus gave no answer. 
10 Pilate therefore said to him, “You will not speak to me? Do you not know that | have power to 
release you, and power to crucify you?” 11 Jesus answered him, “You would have no power over me 
unless it had been given you from above; therefore he who delivered me to you has the greater sin.” 


12 Upon this Pilate sought to release him, but the Jews cried out, “If you release this man, you are not 
Caesar's friend; every one who makes himself a king sets himself against Caesar.” 13 When Pilate 
heard these words, he brought Jesus out and sat down on the judgment seat at a place called The 
Pavement, and in Hebrew, Gab'batha. 14 Now it was the day of Preparation of the Passover; it was 
about the sixth hour. He said to the Jews, “Here is your King!” 15 They cried out, “Away with him, away 
with him, crucify him!” Pilate said to them, “Shall | crucify your King?” The chief priests answered, “We 
have no king but Caesar.” 16 Then he handed him over to them to be crucified. John 19: 4-16., 


Pilate had given orders that Jesus should be scourged. He did not concern himself 
about his soldiers’ amusements; there were other things for him to attend to. But when 
he beheld the deplorable spectacle of this mock king in the courtyard of the 
Praetorium, it occurred to him that now the Jews might be led to the same conclusion 
as himself, namely, that whatever disturbance had been caused by this wretched man, 
it had been sufficiently punished. Therefore he went out to tell them: ‘ Behold | am 
bringing Him forth unto you that you may see for yourselves that there is no reason to 
condemn Him to death.’ Then he ordered that Jesus should be brought out to him, 
wearing the crown of thorns and the purple cloak. ‘Behold the man!’ he said. It would 
have been very simple-minded on his part to have expected the Jews to feel sincere 
compassion for Jesus. But at any rate he wished them to see that there was nothing to 
be feared from a man in that condition. Could they even dream of letting their fury still 


vent itself on these poor tatters of humanity? Could they ask such a thing of him, a 
magistrate of Rome? He forgot that the chief priests saw but one thing in this sight: that 
Jesus had just been made mockery of as king of their own nation, and their anger 
(Page 260) increased at the sight of a spectacle which wounded their national pride. 
Therefore, as Jesus had already suffered the scourging which was a preliminary to 
execution, it only remained, as far as they were concerned, to crucify Him, Hence they 
raised the cry: ‘ Crucify ! Crucify ! 


Do what he might, Pilate came up against the unfeeling heart of this people. Let them 
then undertake the odious work of crucifying their king themselves. He would get some 
satisfaction out of reporting the matter to Rome if they dared to take his proposal 
seriously. But the Jews had no intention of doing such a thing. Pilate alone had 
authority to condemn to death, and in the conflict sprung up between them and the 
procurator, they were determined to keep on the right side of the law. They had no right 
to execute their victim, but it was Pilate’s duty to see that their religion was not treated 
with contempt by a rebel. Seeing that he was unmoved by their charge against Jesus 
of being a revolutionary agitator, they at last disclosed their real complaint against Him. 
In matters concerning their religion, they alone were competent to judge right and 
wrong; it was Pilate’s duty merely to record their decision. ‘We have a law-— the 
Mosaic Law which the Romans professed to regard with all respect— ‘and according to 
that law He ought to die because He made Himself the Son of God.’ 


We are obliged to interrupt this painful dialogue in order to remark upon the concealed 
but complete harmony that here exists between St. John and the Synoptists. The 
former has omitted to relate the appearance of Jesus before the Sanhedrin in the 
morning, and the delivery of the death sentence which followed that session. But all 
that is implied in his narrative at this point, where he gives the expression ‘Son of God ’ 
the full meaning it bears in his gospel: Jesus had made Himself the equal of God. More 
than once St. John narrates how the leaders of the Jews had tried to have Jesus 
apprehended and stoned on the spot, under the excitement of popular religious 
fanaticism such as would have provided an excuse for the murder. All their efforts had 
failed because it was appointed that He should die upon the cross. But now they had 
Him in their power under a charge of blasphemy, and this time they would not let Him 
escape. 


Yet the situation produced was a complicated one; Pilate, a representative of a religion 
which detested the (Page 261) Jewish religion without understanding it, was rather 
frightened than persuaded against his former opinion by the name Son of God. A Son 
of God, was He? There were many such in the pagan religions: Bacchus, for example, 


whom Pentheus king of Thebes refused to acknowledge as such, in consequence of 
which the divine son took a cunning and cruel revenge in bringing about the death of 
Pentheus by the hand of his own mother. And so little was known about these Oriental 
divinities who were said to be more ferocious than those of Greece or Rome. Jesus 
had been brought into the palace again and Pilate went to Him once more. The Roman 
governor had shown no interest in the disputes of philosophers, but it by no means 
follows that he was free from superstition. Ashamed to disclose his secret uneasiness, 
he put an apparently insignificant question; one, however, which he ought to have put 
from the beginning; the question now assumed the nature of an enquiry about the 
world of the gods: ‘Whence art Thou?’ Jesus gave him no reply. The magistrate of 
Rome was roused by this and began to speak the language of the law: ‘ Speakest 
Thou not to me? Knowest Thou not that | have power to release Thee and | have 
power to crucify Thee?’ But Jesus knew not only that but also what was the source of 
this power. In a word, Pilate held it, not from the Emperor as representative of the 
people of Rome, an august authority indeed, but he held it from a far higher power, 
namely, from heaven. Although he is invested with this delegated power and led on by 
others to exercise it, yet he is not so guilty as the man who had betrayed Jesus after all 
the confidence and friendship Jesus had shown him. 


That was the last word Jesus gave to Pilate, and by it He proved that He was full of pity 
for the man’s weakness of character. But this heavenly power of which Jesus had 
spoken, and which corresponded with the heavenly kingship He had claimed as His 
own; this remarkable resolution on the part of a prisoner to speak only of supernatural 
things; this calmness with which He rose superior to persons and circumstances, 
insults and sufferings, as a man quite certain of his hour; all this alarmed the mind of 
Pilate and made him desirous of releasing a prisoner of so rare a character. The Jews 
became aware of this and they shot their last bolt, one certain to have effect at a time 
like this when Tiberius gave every encouragement to informers: (Page 262) ‘If thou 
release this man, thou art not Caesar’s friend: for whosoever maketh himself king 
declareth himself against Caesar.” There may have been something divine about Jesus 
to Pilate’s way of thinking; but he was more certain of the divinity of Caesar, who was a 
god still more to be feared, and to be satisfied at whatever the cost. He gave wav, 
therefore, and gave orders for his judgment seat to be brought out that he might 
pronounce sentence of death. This judgment seat was in the form of a platform on 
which was placed the sella curulis or magistrate’s chair, the token of Roman majesty 
giving its decisions. It was set up on the pavement of one of the outer courts, called the 
Paved Court or Lithostrotos in Greek, on account of the great slabs of stone with which 
the pavement was made. 


Josephus (War, VI, i, 8) uses the same word for the pavement of great flagstones in 
the Temple court near the Antonia. We do not go so far as to say that he intends it as a 
proper name, but at any rate we have here evidence of the fact that the entrances to 
the Antonia are described in a similar way by both Josephus and the Gospels (cf. 
Jérusalem, Il, p. 563). 


In the native language of Jerusalem it went by the name of Gabbatha, which probably 
signifies a level place. 


Hardly was Pilate seated when one of his household slaves approached and 
whispered in his ear; it was a message from his wife, whom Christian tradition knows 
by the name of Procula, bidding him: ‘ Have thou nothing to do with that just man, for | 
have suffered many things this day in a dream because of Him.’ It was a piece of 
advice not to be despised by a Roman. Had Caesar listened to Calpurnia on the 
morning of the Ides of March, he would not have exposed himself to the daggers of the 
conspirators. Consequently, here on the very point of condemning the just man Pilate 
hesitated and looked for a way of escape; and when Jesus was brought in Pilate said 
to the Jews, again without suspicion that he was offering them an affront: ‘Behold your 
king!’ The only reply is an uproar: ‘Away with Him! Take Him away! Crucify Him!’ 
Unconsciously, or out of defiance, he made the matter worse by asking: ‘ Shall | crucify 
your king?’ The answer was: ‘We have no king but Caesar’; and Caesar was a king 
who made himself feared. Pilate realized that there was nothing more to be said. As St. 
Matthew observes, the man was doing no good; rather the tumult was growing worse 
and assuming the formidable character of a riot. Ordering water to be brought, the 
governor washed his hands before the crowd (Page 263) in a gesture that was well 
understood by the Jews, 


6 And all the elders of that city nearest to the slain man shall wash their hands over the heifer whose 
neck was broken in the valley; Cf. Deuteronomy 21: 6f. 


signifying: ‘l am innocent of this blood. Look you to it.’ But an act of cowardice does not 
remove responsibility already incurred; moreover, it appeases nobody. It made no 
difference whether he took the condemnation on his own shoulders or not. The crowd 
shouted out, however: ‘His blood be upon us and upon our children.’ Thus Israel had 
not only rejected her Messiah and betrayed Him, but, proud as she was of the claim 
that she obeyed none but God, she now made preference of Caesar’s yoke. In these 


words she pronounced the sentence of her own condemnation. The day was the day of 
the preparation of the Pasch. It was about six hours after sunrise, twelve o’clock noon. 


Pilate finally commanded Barabbas to be set free and abandoned Jesus to the hatred 
of the Jews, by which we mean that he judicially condemned Him to death, leaving the 
work of His execution to be carried out by the Roman soldiery. 


The way of the cross (287). 


The Crucifixion of Jesus 


26 And as they led him away, they seized one Simon of Cyre'ne, who was coming in from the country, 
and laid on him the cross, to carry it behind Jesus. 27 And there followed him a great multitude of the 
people, and of women who bewailed and lamented him. 28 But Jesus turning to them said, 
“Daughters of Jerusalem, do not weep for me, but weep for yourselves and for your children. 29 For 
behold, the days are coming when they will say, ‘Blessed are the barren, and the wombs that never 
bore, and the breasts that never gave suck!’ 30 Then they will begin to say to the mountains, ‘Fall on 
us’; and to the hills, ‘Cover us.’ 31 For if they do this when the wood is green, what will happen when it 
is dry?"tg 


32 Two others also, who were criminals, were led away to be put to death with him. 33 And when they 
came to the place which is called The Skull, there they crucified him, and the criminals, one on the 
right and one on the left. Luke 23: 26-33 


20 And when they had mocked him, they stripped him of the purple cloak, and put his own clothes on 
him. And they led him out to crucify him. 


The Crucifixion of Jesus 


21 And they compelled a passer-by, Simon of Cyre'ne, who was coming in from the country, the father 
of Alexander and Rufus, to carry his cross. Mark 15: 20-21 


31 And when they had mocked him, they stripped him of the robe, and put his own clothes on him, 
and led him away to crucify him. 


The Crucifixion of Jesus 


32 As they were marching out, they came upon a man of Cyre'ne, Simon by name; this man they 
compelled to carry his cross. Matt. 27: 31-32 


16 Then he handed him over to them to be crucified. 


The Crucifixion of Jesus 


17 So they took Jesus, and he went out, bearing his own cross, to the place called the place of a skull, 
which is called in Hebrew Gol'gotha. John 19: 16-17. 


Jesus had already put on His own garments before hearing His death sentence. The 
manner of death for a person of low degree, classed on the same level as slaves, was 
the lingering death of the cross, and the condemned man had to carry the instrument of 
his execution. Such was the rule, and it is in fact what St. John tells us. We learn, 
however, from the Synoptists that the soldiers pressed a certain Simon of Cyrene into 
service to carry, the cross for Jesus, very soon perceiving that His extreme weakness 
made Him incapable of bearing the weight of so heavy a burden. Simon was returning 
from the fields, for it was possible to work up to midday on that day. He was a man well 
known among the early Christians, for his two sons, Alexander and Rufus, who are 
mentioned by St. Mark, later joined the number of the faithful. 


Now that they were appeased by Pilate’s surrender, the bulk of the people had gone to 
attend to the chief work of that day, the preparation of the Pasch. But Jesus was (Page 
264) accompanied by a number of the Jews who were animated with hostility towards 
Him—we shall find them later at the foot of the cross—and who gratified their spite by 
sarcasms such as the crowd usually poured out upon those who were about to die. 
There were women, too, though these beat their breasts and mourned. They numbered 
not only the devoted women of Galilee, but also women of Jerusalem who were moved 
by that compassion which does so much credit to their sex, or perhaps by some vague 
sense of the enormity of the crime that was being committed. There seems, to be some 
evidence that there existed among the Jews a sort of confraternity of women, who 
made it their work to ease the last moments of condemned criminals, 


Cf. Talmud of Babylon, Sanhedrin, 43a. 


especially as at that time so many of these were men who had been victims of their 
national zeal. Touched by their praiseworthy emotion, Jesus reveals to these daughters 


of Jerusalem the disasters that threaten their city, themselves, and their children. In this 
we have a revelation of His tenderness of heart, which renders compassion for 
compassion. Thus warned, these mothers who now manifest their goodness of heart 
would be able to guide their children in the way that would enable them to escape the 
divine punishments which were certain to overtake the guilty: “Then shall they begin to 
say to the mountains : Fall upon us! and to the hills: Hide us!’ If the justice of God is let 
loose upon a victim that is innocent— as though one should use green wood for 
making up the fire— what shall it be with the guilty— he dry wood that is the natural 
fuel for the flames ? 


Not Jesus alone, but two evil-doers also were dragged to execution by the soldiers. 
The procession made its way slowly, retarded by the weight of the crosses, the 
obstacles met with in the streets, the eager little children who slipped into the ranks so 
as to get first, and the hustling of the crowd. There was not far to go. As soon as the 
gate of the city was passed, they found themselves in a place which went by the name 
of Golgotha or the Skull. An old Christian tradition, not taken very seriously by St. 
Jerome, saw in this name an allusion to the belief that Adam’s skull was buried there, 
thus making the blood of our Redeemer flow upon our first parent, the one guilty of the 
first sin, The name has come down to our own days under the Arabic (Page 265) word 
ras, a “head.’ 


Pare Vincent has drawn attention to this. Cf. Jéusalem, Il, pp. 93 ff, where he 
establishes the authenticity of Calvary and the Holy Sepulchre. Concerning the fanciful 
Gordon’s Tomb see the same author’s article in the Raw Biblique, 1925, pp. 401-431. 


The place indicated is a slight eminence which was leveled somewhat in order to build 
the church of the Holy Sepulchre. At the time of the crucifixion, however, it stood out 
more prominently, being separated from the city by the wall and ditch. 


The crucifixion. Jesus upon the cross (288~299). 


33 And when they came to the place which is called The Skull, there they crucified him, and the 
criminals, one on the right and one on the left. 34 And Jesus said, “Father, forgive them; for they know 
not what they do." And they cast lots to divide his garments. 35 And the people stood by, watching; 
but the rulers scoffed at him, saying, “He saved others; let him save himself, if he is the Christ of God, 


|" 


his Chosen One!” 36 The soldiers also mocked him, coming up and offering him vinegar, 37 and 
saying, “If you are the King of the Jews, save yourself!” 38 There was also an inscription over him,tf 
“This is the King of the Jews.” 


39 One of the criminals who were hanged railed at him, saying, “Are you not the Christ? Save yourself 
and us!” 40 But the other rebuked him, saying, “Do you not fear God, since you are under the same 
sentence of condemnation? 41 And we indeed justly; for we are receiving the due reward of our 
deeds; but this man has done nothing wrong.” 42 And he said, “Jesus, remember me when you come 
in your kingly power.’jg 43 And he said to him, “Truly, | say to you, today you will be with me in 
Paradise.” 


The Death of Jesus 


44 It was now about the sixth hour, and there was darkness over the whole land until the ninth hour, 
45 while the sun’s light failed; and the curtain of the temple was torn in two. 46 Then Jesus, crying 
with a loud voice, said, “Father, into thy hands | commit my spirit!” Luke 23: 33-46a 


22 And they brought him to the place called Gol'gotha (which means the place of a skull). 23 And they 
offered him wine mingled with myrrh; but he did not take it. 24 And they crucified him, and divided his 
garments among them, casting lots for them, to decide what each should take. 25 And it was the third 
hour, when they crucified him. 26 And the inscription of the charge against him read, “The King of the 
Jews.” 27 And with him they crucified two robbers, one on his right and one on his left.) 29 And those 
who passed by derided him, wagging their heads, and saying, “Aha! You who would destroy the 
temple and build it in three days, 30 save yourself, and come down from the cross!” 31 So also the 
chief priests mocked him to one another with the scribes, saying, “He saved others; he cannot save 
himself. 32 Let the Christ, the King of Israel, come down now from the cross, that we may see and 
believe.” Those who were crucified with him also reviled him. 


The Death of Jesus 


33 And when the sixth hour had come, there was darkness over the whole landig until the ninth hour. 
34 And at the ninth hour Jesus cried with a loud voice, “E'lo-i, E'lo-i, lama sabach-tha'ni?” which 
means, “My God, my God, why hast thou forsaken me?” 35 And some of the bystanders hearing it 
said, “Behold, he is calling Elijah.” 36 And one ran and, filling a sponge full of vinegar, put it on a reed 
and gave it to him to drink, saying, “Wait, let us see whether Elijah will come to take him down.” 


Mark 15: 22-36 


33 And when they came to a place called Gol'gotha (which means the place of a skull), 34 they 
offered him wine to drink, mingled with gall; but when he tasted it, he would not drink it. 35 And when 
they had crucified him, they divided his garments among them by casting lots; 36 then they sat down 


and kept watch over him there. 37 And over his head they put the charge against him, which read, 
“This is Jesus the King of the Jews.” 38 Then two robbers were crucified with him, one on the right 
and one on the left. 39 And those who passed by derided him, wagging their heads 40 and saying, 
“You who would destroy the temple and build it in three days, save yourself! If you are the Son of God, 
come down from the cross.” 41 So also the chief priests, with the scribes and elders, mocked him, 
saying, 42 “He saved others; he cannot save himself. He is the King of Israel; let him come down now 
from the cross, and we will believe in him. 43 He trusts in God; let God deliver him now, if he desires 
him; for he said, ‘l am the Son of God.” 44 And the robbers who were crucified with him also reviled 
him in the same way. 


The Death of Jesus 


45 Now from the sixth hour there was darkness over all the landjg until the ninth hour. 46 And about 
the ninth hour Jesus cried with a loud voice, “Eli, Eli, lama sabach-tha'ni?” that is, “My God, my God, 
why hast thou forsaken me?”fe) 47 And some of the bystanders hearing it said, “This man is calling 
Elijah.” 48 And one of them at once ran and took a sponge, filled it with vinegar, and put it on a reed, 
and gave it to him to drink. 49 But the others said, “Wait, let us see whether Elijah will come to save 


him.” Matt. 27: 33-49 


17 So they took Jesus, and he went out, bearing his own cross, to the place called the place of a skull, 
which is called in Hebrew Gol'gotha. 18 There they crucified him, and with him two others, one on 
either side, and Jesus between them. 19 Pilate also wrote a title and put it on the cross; it read, 
“Jesus of Nazareth, the King of the Jews.” 20 Many of the Jews read this title, for the place where 
Jesus was crucified was near the city; and it was written in Hebrew, in Latin, and in Greek. 21 The 
chief priests of the Jews then said to Pilate, “Do not write, ‘The King of the Jews, but, ‘This man said, | 
am King of the Jews.” 22 Pilate answered, “What | have written | have written.” 


23 When the soldiers had crucified Jesus they took his garments and made four parts, one for each 
soldier; also his tunic. But the tunic was without seam, woven from top to bottom; 24 so they said to 
one another, “Let us not tear it, but cast lots for it to see whose it shall be.” This was to fulfil the 
scripture, 


“They parted my garments among them, 
and for my clothing they cast lots.” 


25 So the soldiers did this. But standing by the cross of Jesus were his mother, and his mother’s 
sister, Mary the wife of Clopas, and Mary Mag'dalene. 26 When Jesus saw his mother, and the 
disciple whom he loved standing near, he said to his mother, “Woman, behold, your son!” 27 Then he 
said to the disciple, “Behold, your mother!” And from that hour the disciple took her to his own home.tg 


28 After this Jesus, knowing that all was now finished, said (to fulfil the scripture), “I thirst.” 29 A bowl 
full of vinegar stood there; so they put a sponge full of the vinegar on hyssop and held it to his mouth. 


30 When Jesus had received the vinegar, he said, “It is finished”; and he bowed his head and gave up 
his spirit. John 19: 17-30. 


It was the Roman custom to erect the crosses of execution at the city gates, so that the 
horrible spectacle of the dying victim might be displayed before the eyes of all who 
went in and out, or who walked by that way. Hence it was in such a place that the 
procession of the three condemned men was halted. 


The sight of a crucifix is always a pitiful one. But Christian artists have clothed it with a 
kind of dignity; Christ stands upright on a solid ledge; His arms extended, but quite 
symmetrically; the thorns of His crown are woven with regularity; His head remains 
straight against the background of a perfectly made cross. In early days, however, the 
faithful had a horror of seeing the image of Christ on the cross, for they had seen with 
their own eyes the sight of poor bodies, stark naked, fastened to a rough stake 
surmounted by a crossbar in the shape of a T; their hands and feet nailed to the wood, 
the body sinking under its own weight, the head swinging from side to side; dogs drawn 
by the scent of the blood devouring the feet, while vultures circled overhead above the 
field of slaughter; 


10 And the Lord said by his servants the prophets, 11 “Because Manas'seh king of Judah has 
committed these abominations, and has done things more wicked than all that the Amorites did, who 
were before him, and has made Judah also to sin with his idols; 12 therefore thus says the Lord, the 
God of Israel, Behold, | am bringing upon Jerusalem and Judah such evil that the ears of every one 
who hears of it will tingle. 13 And | will stretch over Jerusalem the measuring line of Samar'ia, and the 
plummet of the house of Ahab; and | will wipe Jerusalem as one wipes a dish, wiping it and turning it 
upside down. 14 And | will cast off the remnant of my heritage, and give them into the hand of their 
enemies, and they shall become a prey and a spoil to all their enemies, 15 because they have done 
what is evil in my sight and have provoked me to anger, since the day their fathers came out of Egypt, 
even to this day.” 


16 Moreover Manas'seh shed very much innocent blood, till he had filled Jerusalem from one end to 
another, besides the sin which he made Judah to sin so that they did what was evil in the sight of the 
Lord. 


17 Now the rest of the acts of Manas'seh, and all that he did, and the sin that he committed, are they 
not written in the Book of the Chronicles of the Kings of Judah? 18 And Manas'seh slept with his 
fathers, and was buried in the garden of his house, in the garden of Uzza; and Amon his son reigned in 
his stead. 


2 Kings 21: 10 ff. 


the victims exhausted by torment, burning with thirst, and calling for death with 
inarticulate cries. It was the mode of execution for slaves and bandits. It was the death 
that Jesus had suffered. In accordance with a practice that was intended as a mark of 
compassion, one last touch of humanity in the midst of this barbarity, He was offered 
wine spiced with myrrh or frankincense. The mixture was believed to (VOL. Il- S) 
(Page 266) intoxicate and produce unconsciousness. 


Cf. Talmud of Babylon, Sanhedria, 43a. 


Jesus moistened His lips but refused to drink: it was not that chalice which He had 
promised His Father to drink. They crucified Him, therefore, first nailing His hands to 
the cross bar which was then erected on the upright stake, without any scruples about 
roughly handling His pain-stricken body, The Fathers of the Church do not appear to 
have been shocked by the thought of Christ’s being crucified in complete nudity. But as 
the Jews spared even executed criminals from such a disgrace, it may be presumed 
that the Romans in Palestine respected Jewish custom in this regard. 


When the soldiers began to crucify Jesus it was not much later than midday. 


According to John 19:14, which gives about the sixth hour for the condemnation. Mark 
gives the third hour—9 o'clock in the morning— for the crucifixion, But this indication is 
approximate, for Mark appears to have divided the time on a three-hourly system (cf. 
Mark 15:1, 25, 33) 


4 Now it was the day of Preparation of the Passover; it was about the sixth hour. He said to the Jews, 
“Here is your King!” John 19:14 


15 And as soon as it was morning the chief priests, with the elders and scribes, and the whole 
council held a consultation; and they bound Jesus and led him away and delivered him to Pilate. 

25 And it was the third hour, when they crucified him. 

33 And when the sixth hour had come, there was darkness over the whole landjg until the ninth hour. 
Mark 15:1, 25, 33 


After Him the two robbers were crucified as well, one on His right hand, the other on 
the left. It was a final jeer at the King of the Jews: highway robbers in the places of 
honor beside Him! Isaias had foretold that He was to be numbered among the wicked, 


12 
Therefore | will divide him a portion with the great, 
and he shall divide the spoil with the strong; 
because he poured out his soul to death, 
and was numbered with the transgressors; 
yet he bore the sin of many, 
and made intercession for the transgressors. Isaias 53: 12 


37 and saying, “If you are the King of the Jews, save yourself!” Luke 23:37 


28 And the scripture was fulfilled, which saith, And he was numbered with the transgressors. 
Mark 15:28 


Isaias 53: 12 quoted by Luke 23:37, but not by Mark 15:28 


but no one could have dreamed that his prophecy would have been fulfilled so literally. 
Nothing shows better than this the contempt in which Jesus was held. On his side 
Pilate was planning a piece of irony, but against the Jews rather than against the just 
man whom he had condemned. He had asked them very soberly whether they desired 
their king to be crucified. They had no king but Cesar. But for all that they sought the 
death of their fellow-countryman. Therefore, when Pilate was asked what crime should 
be assigned as the reason for the punishment inflicted on Jesus, he ordered that this 
should be written: ‘This is Jesus of Nazareth, the King of the Jews.’ A placard was 
made bearing this inscription and fastened above Christ's head. It was written in three 
languages: in Hebrew, the language of the country; in Latin, the language of the 
government; in Greek, the language of the educated classes. The Jews had more 
interest than others in reading the notice which attracted all eyes, the place being so 
near to the city. The high priests felt the thrust and carried their complaint about the 
insult before Pilate: he should not have written ‘the King of the Jews,’ but that the 
wretched man had said (Page 267) that He was King of the Jews. There was still time 
to correct the mistake. But the mistake was a deliberate one and Pilate, glad to see 
that he had touched them on a sensitive spot, replied coldly: ‘ What | have written, | 
have written,’ as though to say: ‘That is my doing.’ 


The first word Jesus spoke on the cross was a word of forgiveness: ‘Father, forgive 
them, for they know not what they do.’ The Jews thought they knew, but they were 
blinded by pride which lay at the root of their hatred; therefore, as that blindness was 


wilful in its cause, they had great need of forgiveness. Jesus grants them His and 
beseeches for them the forgiveness of His Father as He is raised on the cross, for He 
came precisely for that cause, namely, to suffer and so win pardon for sinners. Apart 
from the Jews, the others were more ignorant of what they were doing: for example, 
the soldiers on duty, who even now were busily engaged in dividing the garments of 
the condemned, assigned to them by custom. These garments were allowed them for 
their pains, the only pains that they cared anything about in this affair, for they had to 
do the work of crucifying the victim. There were four soldiers in the party, and they 
divided the spoils into four. But the tunic of Jesus was woven from top to bottom 
without a seam. It seemed a pity to cut it up and therefore they drew lots for it, thus 
without knowing it fulfilling another prophecy: ‘They have parted my garments among 
them, and for my vesture they have cast lots.’ 


18 
they divide my clothes among themselves, 
and for my clothing they cast lots. | Psalm 22: 18 (in LXX). 


A seamless robe was of some value; the high priest himself wore one like it. The one 
worn by Jesus had most probably been woven by the hands of some woman who 
believed in Jesus, perhaps one of the wealthy Galilean women who had followed Him; 
or it may have been made for Him by His Mother. Ever since the time of St. Cyprian it 
has been regarded by the faithful as the symbol of the Church, which must remain 
undivided. Woe to those who stir up schism and rend her apart ! 


The chalice of redemption was a bitter one for Jesus. His sufferings on the cross were 
excruciating ; His heart was bruised by the desertion of His disciples, the contempt of 
the Jewish leaders, and the dull indifference of the people in general. Up to this time, 
even during this sorrowful mystery, the Father had continued to pour great joy into 
(Page 268) the soul of Jesus through the love His Mother showed Him, She was there 
now, suffering along with Him and so adding to His torture, yet consoling Him in His 
state of desertion. With her was her ‘sister,’ perhaps her cousin, who was the mother of 
James and Joses; also Mary the wife of Cleophas, Mary of Magdala, and finally the 
beloved disciple. 


(Many commentators take John 19: 25 to mean that there were only two women 
besides the Mother of Jesus. We are of the opinion that there were three, as we 
expressed in the commentary on St. John. But contrary to what we said there, we here 
return to the opinion we expressed in the commentary on St. Mark, that is to say, we do 
not regard the sister of the Mother of Jesus as Salome, but rather as another Mary, the 


mother of James and Joses (cf. Mark xv, 40.) Hegesippus does not give the same 
father to James, the bishop of Jerusalem, the brother of the Lord, as to Simeon his 
successor who is the son of Cleophas, of Joseph, the foster father of Jews. ) 


No law forbade the relatives approaching men who were being crucified. Soldiers stood 
by to guard against a surprise attack or else to prevent too great an uproar, but they 
drove away neither sightseers, nor enemies, nor friends. Jesus, therefore, seeing His 
Mother and the disciple whom He loved standing by the foot of the cross, said to His 
Mother; ‘Woman, behold thy son!’ The term ‘woman’ has a gentler sound in the ears of 
an Oriental than in ours, as we have already remarked ; 


Cf. V Ip. 92 


and now that Jesus is parting from His Mother He refrains from calling her by that most 
sweet name any longer. It is another part of His sacrifice, His design is to confide her to 
the care of him whom He loves best, and by whom she will be best understood when 
she speaks of her real Son. Since St. John is still very young, his affection for her will 
be more full of respect and tenderness than would be the case with a man who was 
older. He must therefore really regard her as his mother; ‘Behold thy mother!’ From that 
hour the disciple took her to his home. What a union was created between them by 
these words and by the memory of this moment! In the same way all Christians who 
have become the brethren of Jesus by baptism are Mary's children too. They also have 
drawn near the cross and have heard that word spoken to themselves: Behold thy 
mother! They know and find by experience that Mary indeed treats them as her 
children. 


While Jesus was uttering these most touching words in a dying voice, so that they were 
heard only by the little group of His faithful friends, the soldiers were laughing at the 
jests thrown at Him by the passers-by; honest folks, perhaps, (Page 269) but overawed 
by the fact that here was someone who had been condemned by the Sanhedrin. 
Hence they cried, wagging their heads to emphasize the rebuke: ‘Ho, there, Thou that 
destroyest the Temple and in three days buildest it up again, save Thyself by 
descending from the cross!’ Then they continued about their business, callous at the 
sight of a punishment so well deserved, as they thought, and to which they added their 
ironical taunts. The chief priests and scribes had more reason to feast their eyes on the 
spectacle. They came to make sure that their work had been done thoroughly and that 
Jesus would not undo it. He had worked so many miracles! But no, there He was 
nailed to the cross, and they joked with one another about this would-be Messiah who 


had saved others but could not save Himself. That would be the great miracle, if He 
were to save Himself. Come, then, let the Messiah, the King of Israel, come down from 
the cross and they would believe in Him! They disliked Pilate calling Him the king of the 
Jews because he meant it seriously, and also because it might create a false 
impression; but they knew how to take the expression among themselves. As a last 
and supreme insult, they jeered at the love of Jesus for His Father: ‘ He trusted in God. 
Let Him now deliver Him, if He will have Him! For He said: ‘| am the Son of God.’ But of 
course they knew that God too had forsaken Him, or rather was punishing Him for His 
blasphemy through their instrumentality and thanks to their zeal; and they were 
satisfied, nay, self-satisfied. They could go and eat the Pasch with a tranquil 
conscience, and above all with their minds set at ease; their spiritual ascendancy over 
the people had nothing more to fear from this innovator. 


From a distance, the voices of the two thieves seemed audible, blending with the 
voices of the Jewish leaders, though less wounding than these, for the thieves were 
ignorant and merely took their share in the chorus of insults out of an ingrained habit of 
cursing and blaspheming. 


Mark and Matthew say that both thieves blasphemed. Luke gives details collected from 
a trustworthy source, perhaps the Blessed Virgin’s account of the scene, or that of 
Joanna the wife of Chusa, whom he alone mentions (24:10). 

10 Now it was Mary Magdalene, Joanna, Mary the mother of James, and the other women with them 
who told this to the apostles. Luke 24:10 


One of the poor wretches jested up to his last breath ; ‘Art Thou not the Messiah ?’ He 
had just heard the * Save Thyself!’ and on the lips of the Jewish leaders, too; and 
(Page 270) he adds to it on his own account: ‘And save us also with Thee.’ But the 
other thief, less hardened, was reflecting within himself at this moment when he was 
about to appear before God. He passed judgment on himself: his punishment was well 
deserved. The same sure instinct of grace made him also see that Jesus was innocent. 
It may be that in the past he had heard this fellow-victim of his, surrounded by the 
crowd, speaking of the kingdom of God that it was His work as Messiah to establish. 
The priests, moreover, had only just acknowledged the miracles of Jesus, who 
nevertheless all this time kept silent. He must be awaiting His hour which would surely 
come after the sufferings of which He had also spoken in His teaching. Trying therefore 
to turn his head, the thief gently murmured: “Jesus! Remember me when thou shalt 
come in the glory of Thy kingdom.’ It was a wonderful act of faith that Jesus deigned to 


enlighten further by turning all the repentant sinner’s thoughts to his near approach to 
God: “In truth | say to thee, this day thou shalt be with Me in Paradise.” The good thief 
was a Jew and had surely heard of Paradise. The learned men of the Law used to 
describe the next world in the terms of an earthly paradise, making it a pleasant place 
in which souls awaited the final judgment. Jesus was indeed to be with the pardoned 
thief amongst the just men of the Old Testament in the place called Limbo by 
Christians. According to the Psalms of Solomon, the saints themselves are the 
Paradise of God and the trees of life. 


Psalms of Solomon, 19: 3. ??? 


The good thief, Christ's companion on the cross, was henceforth to be in His safe 
keeping in the presence of God. Thus in very deed did our Saviour serve others even 
while He was on the cross. 


For three hours thick darkness spread over the land; the sun was hidden and the air 
was stifling. Jesus remained silent until the ninth hour, full of suffering. Rejected by the 
leaders of the people as a blasphemer and handed over to strangers, treated by the 
Romans as a criminal, spurned by the people, jeered at by a thief, and forsaken by His 
own friends, there was only one more affliction for His soul to bear, but that was the 
most cruel of all: abandonment by His Father. We have no choice but to believe that 
this really took place, for it is related by two evangelists. The fact that they have related 
it is certainly the strongest (Page 271) roof of their honesty. The enemies of Jesus 
have just insulted Him concerning His trust in God; let Him not deceive Himself any 
longer: God has abandoned Him. 


In the ears of the Christian faithful such an insult could not but sound as a blasphemy 
against Him who was the object of their worship, Jesus Christ, the Son of God. Then 
why do they admit that the insult was true? Why make Jesus Himself admit it by His 
distressful cry: ‘My God, My God, why has Thou forsaken Me?’ Was not that as good 
as to invite readers in all ages to shake their heads with the leaders of Israel as a sign 
of incredulity? But they have had the courage to record it without attenuation or 
explanation of any kind. In this, as in other things, they simply narrated that which they 
knew. Not only is it a proof of their truthfulness, but it is also the most striking 
manifestation of the soundness of their motives for believing in Jesus. Although they 
knew of His cry, yet it had not the power to shake their firmly grounded conviction. 
There was mystery in it, but they did not allow that to be a reason for rejecting the 
evidence of His miracles and of the Resurrection. 


It remains a mystery for us, too, for we may not assume a kind of double personality in 
Him even at the moment when His soul was on the point of leaving His body. It is still 
the Son of God who speaks. Nevertheless, the human voice was uttering the feelings 
of His humanity, the desolation of His soul which felt as though God was withdrawing 
His presence. It is a more complete desolation than that He had suffered in 
Gethsemane, as is proved by the fact that Jesus no longer says, ‘My Father,’ but only ‘ 
My God,’ ‘Eloi, Eloi. Like all His other sufferings, this also was to be accepted for our 
sakes, and the thought of it provides a comfort for great souls in those final trials by 
which God purifies them. If these words of Jesus could be understood by anyone, it 
would surely be by them; but even if they could understand them, they would not 
always be able to explain them. To St. Paul alone has been given the authority to say 
something about Jesus that seems even stronger still, and what he says partly explains 
the cry uttered on the cross. Loaded on His gibbet with all the sins of the world, Jesus 
became a curse. 


13 Christ redeemed us from the curse of the law by becoming a curse for us— for it is written, 
“Cursed is everyone who hangs onatree’”— Galatians 3:13. 


But in submitting to this He delivered us from the curse by taking it upon (Page 272) 
Himself; and we see how desolation breaks forth into joy in the concluding verses of 
the psalm of which the cry upon the cross forms the opening words. 


1 
My God, my God, why have you forsaken me? 
Why are you so far from helping me, from the words of my groaning? 
2 
O my God, | cry by day, but you do not answer; 
and by night but find no rest. 
3 
Yet you are holy, 
enthroned on the praises of Israel. 
4 


In you our ancestors trusted; 


they trusted, and you delivered them. 
bs) 
To you they cried and were saved; 
in you they trusted and were not put to shame. 
6 
But | am a worm and not human, 
scorned by others and despised by the people. 
7 
All who see me mock me; 
they sneer at me; they shake their heads; 
8 
“Commit your cause to the Lord; let him deliver— 
let him rescue the one in whom he delights!” 
9 
Yet it was you who took me from the womb; 
you kept me safe on my mother’s breast. 
10 
On you | was cast from my birth, 
and since my mother bore me you have been my God. 
11 
Do not be far from me, 
for trouble is near, 
and there is no one to help. 
12 
Many bulls encircle me; 


strong bulls of Bashan surround me; 


13 

they open wide their mouths at me, 
like a ravening and roaring lion. 

14 

| am poured out like water, 
and all my bones are out of joint; 

my heart is like wax; 
it is melted within my breast; 

15 

my mouthial is dried up like a potsherd, 
and my tongue sticks to my jaws; 
you lay me in the dust of death. 

16 

For dogs are all around me; 
a company of evildoers encircles me; 

they bound my hands and feet.(b) 

17 

| can count all my bones. 

They stare and gloat over me; 

18 

they divide my clothes among themselves, 
and for my clothing they cast lots. 

19 

But you, O Lord, do not be far away! 
O my help, come quickly to my aid! 


20 


Deliver my soul from the sword, 
my lifeic) from the power of the dog! 
21 
Save me from the mouth of the lion! 
From the horns of the wild oxen you have rescuedig me. 
22 
| will tell of your name to my brothers and sisters;je] 
in the midst of the congregation | will praise you: 
23 
You who fear the Lord, praise him! 
All you offspring of Jacob, glorify him; 
stand in awe of him, all you offspring of Israel! 
24 
For he did not despise or abhor 
the affliction of the afflicted; 
he did not hide his face from mei 
but heard when lig cried to him. 
25 
From you comes my praise in the great congregation; 
my vows | will pay before those who fear him. 
26 
The poorjr) shall eat and be satisfied; 
those who seek him shall praise the Lord. 
May your hearts live forever! 
27 


All the ends of the earth shall remember 


and turn to the Lord, 

and all the families of the nations 
shall worship before him. 

28 

For dominion belongs to the Lord, 
and he rules over the nations. 

29 

To him, indeed, shall all who sleep ing the earth bow down; 
before him shall bow all who go down to the dust, 
and | shall live for him. 

30 

Posterity will serve him; 
future generations will be told about the Lord 

31 

andimj proclaim his deliverance to a people yet unborn, 


saying that he has done it. 


Psalm 22 (Hebrew, xxii). The psalm is in Hebrew like all the rest, but Jesus spoke it in 
Aramaic. 


The afflictions of the just man, the true Messiah, all find an end in the glory of God. The 
psalm had spoken the ironical challenge of the Jewish rabbis centuries before they 
uttered it: ‘Let him abandon himself to Jahweh! Let Jahweh deliver Him!’ 


v.9 
He who was abandoned indeed abandoned Himself; He knew that this was the price 


He had to pay in order that all the ends of the earth might turn to God and all the 
families of the nations fall down before His face. 


Cf. verse 28. Perhaps Luke and John who were writing for Gentile converts especially, 
left out the cry of dereliction precisely because it was a quotation from a psalm and had 
to be understood as such. 


Amongst those present only the doctors of the Law realized that Jesus was quoting a 
psalm; the rest, more simple folk, hardly heard more than the first words and thought 
that Jesus was calling on Elias. They regarded it as the final delusion of a mind 
deranged by torments. Elias, as they and every Jew were aware, would return in order 
to manifest the Messiah; but he would not look for the Messiah on a cross. 


Meanwhile Jesus breathed forth the sigh: ‘I thirst.’ The soldiers, always more or less 
thirsty themselves, usually had a vessel containing a mixture of water and vinegar with 
which they satisfied themselves when they had nothing better to drink. One of them 
took a sponge, possibly that which served as a stopper for the jar, steeped it in the 
liquid and held it up to the mouth of Jesus on the end of a javelin. His motive was one 
of compassion— he could only give what he had to give and when the bystanders, 
amused by this apparent appeal to the prophet Elias, tried to stop him, he replied to 
them: ‘Stay! Let us see whether Elias comes to take Him down.’ 


This follows the account of St. Mark. St. Matthew has put the matter more clearly but 
less picturesquely. 


The good fellow dared not show even this kindness without joining in the raillery of the 
others. 


In crying ‘I thirst,’ Jesus had fulfilled the words of one of the psalms concerning the 
sufferings of the just man. 


Let their table be a trap for them, 

a snare for their allies. Psalm 69 (in Hebrew Ixix) , 22 
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Now He had drunk the chalice even to the last drop, and He cried: ‘All is 
consummated,’ like a good workman who has finished his task. Then He called out in a 
loud voice: ‘Father, into Thy hands | commend My spirit.’ 


The death of Jesus (300). 


46 Then Jesus, crying out with a loud voice, said, “Father, into your hands | commend my spirit.” 
Having said this, he breathed his last. Luke 23: 46b 


37 Then Jesus gave a loud cry and breathed his last. Mark 15: 37 
50 Then Jesus cried again with a loud voice and breathed his last. Matt. 27: 50 


30 When Jesus had received the wine, he said, “It is finished.” Then he bowed his head and gave up 
his spirit. | John 19: 30b. 


When He had shown by this great cry that He freely surrendered His spirit to His 
Father, Jesus died. Have mercy upon us, sweetest Jesus, who in Thy mercy hast 
suffered for our sakes! 


After the death of Christ (301). 


45 while the sun’s light failed; and the curtain of the temple was torn in two. 

47 Now when the centurion saw what had taken place, he praised God, and said, “Certainly this man 
was innocent!” 48 And all the multitudes who assembled to see the sight, when they saw what had 
taken place, returned home beating their breasts. 49 And all his acquaintances and the women who 
had followed him from Galilee stood at a distance and saw these things. Luke 23: 45, 47-49 


38 And the curtain of the temple was torn in two, from top to bottom. 39 And when the centurion, who 
stood facing him, saw that he thusig breathed his last, he said, “Truly this man was the Soni of God!” 


40 There were also women looking on from afar, among whom were Mary Mag'dalene, and Mary the 
mother of James the youngerig and of Joses, and Salo'me, 41 who, when he was in Galilee, followed 
him, and ministered to him; and also many other women who came up with him to Jerusalem. 


Mark 15: 38-41 


51 And behold, the curtain of the temple was torn in two, from top to bottom; and the earth shook, 
and the rocks were split; 52 the tombs also were opened, and many bodies of the saints who had 
fallen asleep were raised, 53 and coming out of the tombs after his resurrection they went into the 


holy city and appeared to many. 54 When the centurion and those who were with him, keeping watch 
over Jesus, saw the earthquake and what took place, they were filled with awe, and said, “Truly this 
was the Soni) of God!” 


55 There were also many women there, looking on from afar, who had followed Jesus from Galilee, 
ministering to him; 56 among whom were Mary Mag'dalene, and Mary the mother of James and 
Joseph, and the mother of the sons of Zeb'edee. Matt. 27: 51-56. 


At Christ’s death 


Luke gives the fact immediately before Chris's death, Mark and Matthew after. 


the veil of the Temple was rent in twain from the top to bottom. According to St. 
Jerome, this was the curtain veiling the entrance to the sanctuary. 


Not the second curtain between the Holy Place and the Holy of Holies (Hebrew 9: 3). 
3 Behind the second curtain was a tentig called the holy of holies. (Hebrew 9: 3). 


when the doors of the Temple were open. It was not a door-curtain made of two 
hangings joining in the middle so as to leave the way open, but a single piece hanging 
from above. It could be seen torn down the middle, as if to signify that the approach to 
the Temple was now open to everyone and in consequence that holy things were 
becoming common. It might have been thought that the rent was caused by one of the 
violent gusts of wind that scatter the dark siroccos of spring in an instant, had not St. 
Matthew added that an earthquake split the rocks and thus rent open the tombs hewn 
out of the cliffs. And in the city itself, after the resurrection of Jesus, many people saw 
holy persons returned to life from the dead, though they appeared after the manner of 
ghosts, returning to their tombs again, for nothing more is said of them. The whole 
incident indeed is left in obscurity. (Page 274) By the cross stood a centurion who 
had been charged with supervising the execution. The victims usually died slowly, 
executed as they were in the prime of life, consumed gradually by pain, hunger and 
thirst, now cursing, now lamenting, then gasping for breath, and so on until the end 
came, Jesus, however, had died at a moment when, by His words, He proved that He 
still had complete control of Himself, as though He Himself had chosen the precise 
moment for yielding up His spirit to God. Amazed at what he had heard whispered 
round about him concerning this crucified man’s claims to be Son of God, the centurion 


saw in the manner of Jesus’ death a proof that these claims had been justified; nor did 
he hesitate to say: ‘Indeed the man was Son of God.’ 


St. Luke relates this as ‘Truly this was a just man,’ a reflection which appeared to him 
more natural in a pagan. 


Even amongst the crowd a sudden and complete change had set in, as not infrequently 
happens with simple folk. It seemed to them now that they were burdened by crime, 
and they beat their breasts. No longer afraid of being involved in the proceedings 
against their Master, seeing that the high priests were quite content with the result, the 
friends of Jesus now drew near, though they still stood at some distance. The holy 
women had stood with their eyes fixed on Him, pushed into the background no doubt 
when the jeering leaders of the Jews came to the cross. Perhaps His Mother Mary had 
been allowed to stand near her Son along with St. John, for she is not included among 
the women named by St. Mark and St. Matthew, and described as looking on from a 
distance after our Saviour’s death; they are probably the same as the women placed 
by St. John at the foot of the cross: Mary of Magdala, Mary mother of James the Less 
and Joses or Joseph, Mary of Cleophas, and finally she whom St. Mark calls Salome, 
who is doubtless the mother of the sons of Zebedee mentioned by St. Matthew. 


We identify Mary mother of James and Joses with the sister of the Blessed Virgin. In 
addition to Mary of Magdala, a third Mary was known who was the wife of Cleophas. 
According to Hegesippus (quoted by Eusebius, Hist. Eccl., 11, xxiii, 4) she was the 
mother of Simeon (Simon) and Jude. 


Along with these women who had followed Jesus and ministered to His wants whilst 
He was preaching in Galilee were other Galilean women who had come up to 
Jerusalem for the Pasch in the same pilgrimage as the Master. 
Mark 15: 41. Matthew expresses all this in a single phrase. 
(Page 275) 
THE PASSION 

The intervention of Joseph of Arimathea (302). 

(The four evangelists, as is very natural, speak of this intervention of Joseph of 


Arimathea at the point where they speak of the laying of Jesus in the tomb. Here we 
must anticipate their account and put it before the intervention of the Jews, for Pilate 


would not have sent to verify the death of Jesus had he already given orders for the 
victims to be killed. Such a command left no doubt about their death.) 


50 Now there was a man named Joseph from the Jewish town of Arimathe'a. He was a member of 
the council, a good and righteous man, 51 who had not consented to their purpose and deed, and he 
was looking for the kingdom of God. 52 This man went to Pilate and asked for the body of Jesus. 


Luke 23: 50-52 


42 And when evening had come, since it was the day of Preparation, that is, the day before the 
sabbath, 43 Joseph of Arimathe'a, a respected member of the council, who was also himself looking 
for the kingdom of God, took courage and went to Pilate, and asked for the body of Jesus. 44 And 
Pilate wondered if he were already dead; and summoning the centurion, he asked him whether he was 
already dead.ig) 45 And when he learned from the centurion that he was dead, he granted the body to 
Joseph. Mark 15: 42-45 


57 When it was evening, there came a rich man from Arimathe'a, named Joseph, who also was a 
disciple of Jesus. 58 He went to Pilate and asked for the body of Jesus. Then Pilate ordered it to be 
given to him. Matt. 27: 57-58 


38 After this Joseph of Arimathe'a, who was a disciple of Jesus, but secretly, for fear of the Jews, 
asked Pilate that he might take away the body of Jesus, and Pilate gave him leave. So he came and 
took away his body. John 19: 38a. 


Jesus died about three o’clock in the afternoon, His friends watching Him die as they 
mourned. Their affection for Him now led them to take very speedy action, for their love 
made it of supreme importance that His body should not be left to be thrown into a 
common grave along with the two thieves. He must at least receive decent burial, and 
that without delay, for everything had to be finished by sunset. The bodies of those who 
had been executed were rarely refused to their families, but the governor’s permission 
had still to be obtained. Who would dare to appear before him? Those who felt 
courageous enough had little chance of being allowed to do so. The influential people 
who had sympathized with Jesus had not dared to show their sentiments publicly, even 
at a time when there was some hope of saving Him. Would they now be willing to 
brave the resentment of the Jews? As for Pilate, he was known to be indifferent. 
However, duties to the dead are so sacred that those who perform them, even for 
criminals, are not molested. Joseph of Arimathea 


Rentis near Lydda. 


had been touched by Jesus’ words about the Kingdom of God.’ 


Luke says he was ‘a good and just man.’ 


Entreated, no doubt, by the holy women, he made the attempt. He was a senator, that 
is, a member of the Sanhedrin, rich and respected, like the other ‘elders’ of the landed 
gentry admitted to the great council; he therefore had access to Pilate and took 
advantage of it to ask him for Jesus’ body. The governor did not inquire whether he 
was appearing as a relative or as a friend ; it was all the same to him. But so speedy a 
death surprised him, for it was not usually the case. He sent for the centurion who was 
just returning from Calvary after witnessing a death that had made so strong an 
impression on him. Permission was given at once, and the body left at Joseph’s 
disposal. The (Page 276) favor was given as a courtesy, for Pilate was unwilling to 
extort money from so important a personage. 


Common opinion condemned the demand for money made in such a case a8 a grave 
abuse of power (Cicero, In Verrem, v, 45 and 51), or as a very severe penalty against 
the vanquished (Justin, 9: 14, 6). 


Having thus secured authority, Joseph hastened to make the arrangements for the 
burial and began by buying a shroud. 


Jesus’ side is pierced with a spear (303). 


Jesus’ Side Is Pierced 


31 Since it was the day of Preparation, in order to prevent the bodies from remaining on the cross on 
the sabbath (for that sabbath was a high day), the Jews asked Pilate that their legs might be broken, 
and that they might be taken away. 32 So the soldiers came and broke the legs of the first, and of the 
other who had been crucified with him; 33 but when they came to Jesus and saw that he was already 
dead, they did not break his legs. 34 But one of the soldiers pierced his side with a spear, and at once 
there came out blood and water. 35 He who saw it has borne witness—his testimony is true, and he 
knows that he tells the truth—that you also may believe. 36 For these things took place that the 
scripture might be fulfilled, “Not a bone of him shall be broken.” 37 And again another scripture says, 
“They shall look on him whom they have pierced.” 


John 19:31-37 


In the meantime the Jews, who in their efforts to bring about the death of Jesus had 
pretended that their only desire was to make Pilate respect their Law, felt compelled on 


their side to attend to the observance of one of its commands, Deuteronomy expressly 
prescribed that the body of a man who had been hanged should be buried the same 
day 


22 “And if a man has committed a crime punishable by death and he is put to death, and you hang 
him on a tree, 23 his body shall not remain all night upon the tree, but you shall bury him the same 
day, for a hanged man is accursed by God; you shall not defile your land which the Lord your God 
gives you for an inheritance. Deuteronomy 21: 23. 


so that the holy land of Israel might not be defiled by such & repulsive sight. The Jews 
made the regulation apply even to the crucified, 


Josephus, War, IV, v, 2. 


and were consequently obliged to hasten their death. On that day especially it was 
necessary to hurry: it was the preparation for the Sabbath, and a Sabbath of great 
importance, for the Pasch was to be celebrated that very evening and the feast of 
Unleavened Bread would be on the next day, a Saturday. The practice of breaking the 
victim’s legs to hasten death, known to the Romans but not used by them for the 
crucified, had probably become the normal practice at Jerusalem. When the Jews 
appeared before Pilate to ask that it might be done, he had no objection to raise. He 
knew that Jesus was dead, but there remained the two robbers. Accordingly he gave 
the order and soldiers made their way to Golgotha furnished with the necessary 
weapons. There they broke the legs of the first of the robbers, perhaps using other 
means also to despatch him, then proceeded to the second without paying any 
attention to Jesus whom they saw to be dead. One of the soldiers, however, in order to 
make assurance doubly sure and guard against any mistake, pierced the side of Jesus 
with a thrust of his soear—the left side in order that the test might be the more certain; 
and immediately there gushed forth blood and water. If the thrust (Page 277) pierced 
the heart, this result was apparently not contrary to the laws of nature seeing that 
Jesus had only just died, It is St. John, present at this incident, who declares it, and he 
takes to witness Him who knows all truth. The reason why he records it is because he 
saw two prophecies fulfilled by it. The first is written in the Law concerning the paschal 
lamb, the type of the Deliverer, and runs as follows: ‘You shall not break one bone of it.’ 


46 In one house shall it be eaten; you shall not carry forth any of the flesh outside the house; and you 
shall not break a bone of it. Exodus 12:46; 


12 They shall leave none of it until the morning, nor break a bone of it; according to all the statute for 
the passover they shall keep it. Numbers 9:12 


The second: ‘They shall look on him whom they pierced,’ is from the prophet 
Zacharias, 


10 “And | will pour out on the house of David and the inhabitants of Jerusalem a spirit of compassion 


and supplication, so that, When they look on him whom they have pierced, they shall mourn for him, as 


one mourns for an only child, and weep bitterly over him, as one weeps over a first-born. 
Zacharias 12: 10. 


who was present in spirit at some fearful scene of the future: he saw Israel in 
mourning, acknowledging herself guilty of some great crime and lamenting over one 
who had been pierced, weeping in the way that men weep over an only son. That 
prophecy, which the evangelist repeats, is fulfilled anew by long generations of the 
Christian faithful. Contemplative souls run through the mysteries of Christ’s life, but 
they stop before that wound in His side and, entering it, they penetrate to His very 
heart. The blood that flowed from it is the symbol of redemption; the water, the symbol 
of baptism, which derives its power from the blood with which it mingles. In addition, 
the Fathers of the Church have seen in that wound the opening whence the Church 
came forth. It is the most sacred of the stigmata that Jesus has kept in His glorified 
body. 


Jesus is laid in the tomb (304). 


53 Then he took it down and wrapped it in a linen shroud, and laid him in a rock-hewn tomb, where no 
one had ever yet been laid. 54 It was the day of Preparation, and the sabbath was beginning. 55 The 
women who had come with him from Galilee followed, and saw the tomb, and how his body was laid; 
56 then they returned, and prepared spices and ointments. Luke 23: 53-56 


46 And he bought a linen shroud, and taking him down, wrapped him in the linen shroud, and laid him 
in a tomb which had been hewn out of the rock; and he rolled a stone against the door of the tomb. 47 
Mary Mag'dalene and Mary the mother of Joses saw where he was laid. Mark 15: 46-47 


59 And Joseph took the body, and wrapped it in a clean linen shroud, 60 and laid it in his own new 
tomb, which he had hewn in the rock; and he rolled a great stone to the door of the tomb, and 


departed. 61 Mary Magdalene and the other Mary were there, sitting opposite the sepulchre. 
Matt.27: 59-61 


John 19: 38b—42. 

(John introduces the subject vaguely by ‘after these things,’ which applies chiefly to the 
act of burial rather than Joseph’s action. Moreover the four gospels relate in the same 
way how Jesus was buried. John adds special details regarding Nicodemus.) 


Joseph of Arimathea lost no time. Ashe left Pilate’s house he may have met the Jews 
coming to ask permission to have the executed men killed so that they might be buried 
anywhere. He had to reach the cross before the soldiers started to carry out their 
orders, which Pilate had doubtless issued without thought of modifying them so far as 
Jesus was concerned. Joseph did not want merely to receive the body from the 
soldiers; he meant to take it away himself, 


As John 19: 38-40 also shows. (Page 278) 


that is, to take it reverently from the cross. We cannot doubt that the holy women 
helped him in that duty, Mary yielding to no one the privilege of receiving in her loving 
arms the body of her Son bruised by the unyielding hardness of the arms of the cross. 
This is the scene represented by the Pieta, which has softened so many hearts. 
Courage, like fear, is contagious. Nicodemus, the timid inquirer but man of upright 
heart, had joined Joseph. While Joseph was buying the shroud he had procured a 
great quantity of myrrh and aloes. 


John speaks of 100 pounds weight. 


After the sacred body stained with the precious blood had been washed clean, it was 
wrapped in linen bands sprinkled with the mixed spices, which were also scattered 
freely in the tomb where the body was to be laid. 


Joseph of Arimathea gave proofs of great generosity. In the past he had caused a tomb 
to be hewn out for himself from the rock in his garden which lay very near the outer 
wall of the city, just below the hill on which the cross of Jesus had been raised. It may 
be assumed that he set a great value upon this tomb, nor would he have chosen it for 
his resting-place without first ensuring that his body should never be disturbed and that 
no one else should be laid near him. But he gave it up to his Master. 


See Matthew and the Gospel of Peter 


This tomb hewn out for him was doubtless like those Jewish tombs that are still found 
in the neighborhood of Jerusalem: a square chamber in the solid rock, leading into a 
similar chamber containing a shelf on one side in the rock for the corpse. The two 
chambers are connected by a low doorway, and the entrance into the outer chamber is 
another low opening which would be closed by a heavy disc of stone, rolling back in a 
groove cut along the front of the sepulcher, to permit of entrance. 


Cf. Jerusalem, LX, p. 96. 


The close proximity of the tomb to Calvary may have caused Joseph to offer it for the 
burial of his Master, for it was now becoming late. If they took the body farther, there 
was the risk of being stopped by the Jews and being compelled to bury Jesus hurriedly 
in any quickly dug grave. But as the tomb was so near at hand and all ready for burial, 
two hours would be quite enough for taking the body of Jesus down from the cross, 
embalming it quickly, laying it upon its stone bed wrapped in a (Page 279) shroud, and 
rolling the stone before the entrance to the tomb. 


At sunset, about six o’clock in the evening, all was finished. As the garden was 
Joseph’s own property he had been left undisturbed. Meanwhile, the holy women had 
watched all that was done. Mary Magdalen and the other Mary had been sitting facing 
the sepulcher for some time, whilst the others, taking advantage of the closing light of 
day, had prepared the spices and perfumed oil. Although so great a quantity of myrrh 
and aloes had been provided, nevertheless the burial had been but a hasty, and to the 
minds of the women, a provisional one. They had been unable to go and bring their 
own contribution to the burial and had the intention of coming back to make up for their 
lack. All day on the Sabbath, however, they stayed at home so as not to break the Law. 


All the evangelists pass over Mary the Mother of Jesus in silence, although she was 
surely more tenderly concerned than them all for the preservation of her Son’s body. 
But for the faithful this silence is amply filled by the unanimous belief of the Church that 
she hoped for and expected His resurrection; nay, she was confident of it. Afflicted in 
heart like Jesus, she also united herself with Him in the certainty of His hope, though 
she none the less suffered at being deprived of Him. But now John took her as his 
mother to the shelter he had at Jerusalem. 


The watch over the tomb (305). 


The Guard at the Tomb 


62 Next day, that is, after the day of Preparation, the chief priests and the Pharisees gathered before 
Pilate 63 and said, “Sir, we remember how that imposter said, while he was still alive, ‘After three days 
| will rise again. 64 Therefore order the sepulchre to be made secure until the third day, lest his 
disciples go and steal him away, and tell the people, ‘He has risen from the dead, and the last fraud 
will be worse than the first.” 65 Pilate said to them, “You have a guardih of soldiers; go, make it as 
secure as you Can.'{i] 66 So they went and made the sepulchre secure by sealing the stone and setting 
a guard.{j 


Matt.27: 62-66. 


On Friday evening the chief enemies of Jesus amongst the priests and the Pharisees 
had piously eaten the Pasch. They were rid of a dangerous innovator whose blood had 
really saved the people, like the paschal lamb in the days of old. The suspicions of the 
Roman authorities had been allayed, God’s honor had been satisfied. They slept in 
peace. But in the morning, when they met one another and exchanged views, they 
were not quite so easy in their minds on the subject. 


Jesus had declared that He would rise again. So far as that went they were quite at 
ease. They were not the people to be imposed on. But the populace was credulous. 
(Page 280) Jesus had followers who were firmly convinced of His miracles and 
confident in His promises, and recently the resurrection of Lazarus had caused general 
excitement. People thought they had noticed His disciples assembling again. In their 
own ranks, Joseph of Arimathea and Nicodemus had gone over to the enemy. The 
body had been laid in a tomb where it would have been possible for Jesus to keep 
alive if He had not actually breathed His last. They themselves were quite sure of His 
death; but what about the public? As the tomb was in the garden belonging to Joseph it 
was outside their supervision. The disciples might get in during the night, steal the 
body, make away with it, and declare that Jesus was alive, hidden away somewhere, 
and about to reappear as the Messiah victorious over death as He had foretold. These 
things must be attended to, but a meeting of the Sanhedrin on the feast day would 
have made them ridiculous. Some of them went to Pilate, the only man who could get 
them out of their difficulty by taking the matter on his own shoulders: ‘Sir, we have 
remembered how that impostor said, while he was yet alive: After three days | will rise 
again. Command therefore that the sepulcher be securely guarded until the third day, 
lest his disciples steal him away and say to the people: He is risen from the dead. And 
the last deception would be worse than the first.’ For who could refuse to believe in a 
Messiah risen from the dead? 


Pilate, however, had already had enough of them: after bringing him vague accusations 
against Jesus, here they were again pestering him with childish tales! Let them attend 
to the matter for themselves. He allowed them the few soldiers they demanded in case 
of need, as before when Jesus was arrested. He therefore answered them coldly: “You 
have a guard. Go, take what precautions you think fit.’ After the fury they had shown on 
the day before, he knew that this could be left to them without any doubt. They 
undertook then to take charge of the matter, posted a guard over the tomb and set 
seals on the stone which closed the entrance. But the presence of the guard and the 
seals adds little to our faith in the Resurrection. The supposition proposed by the Jews 
was puerile, like so many others found in the Talmud, for the disciples would very soon 
have been called on to produce Him whom they claimed to have risen again. St. 
Matthew did not regret the opportunity of (Page 281) reminding them of all the 
precautions they had taken; that is why he has preserved this incident for us. Like 
many other incidents in his gospel, it was well calculated to keep the Christian faithful 
on their guard against their former spiritual leaders. VOL. Il.- T 
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